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Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.
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02 Chapter 2 
Verse 3
1 Samuel 2:3
In all God's dealings with us there is one thing of which we may be perfectly sure,—they will be done deliberately; delicately, by measurement, with accuracy, in proportion. We are quite safe there from all hastiness and inconsideration—those two banes of human judgment. Job's prayer is always answered, "Let me be weighed in the balance." Alike the greatest and the least—from those giants of nature, the everlasting hills, down to the dust of the earth, and to the smallest thought which ever flashed through a man's mind—all are weighed.

I. Let us be sure that we give actions their proper place in the plan of our salvation. Actions never save a man. Actions have, strictly speaking, nothing to do with our salvation. But actions occupy four parts in the great scheme of our redemption. (1) They are the tests of life—"He that abideth in Me, the same bringeth forth much fruit." (2) They are the language of love—"If ye love Me, keep My commandments." (3) They glorify God before men—"Let your light so shine before men that they, seeing your good works, may glorify your Father which is in Heaven." (4) And although they are not the meritorious causes of our final rewards, yet they determine the degrees and proportions of our final state—"He will reward every man according as his work shall be."

II. It would be the greatest presumption on our part to say how God weighs our actions. It is sufficient to know that He does weigh them. That hand cannot err. But we may carry out God's own metaphor a little way and conceive it thus: (1) On the one hand is the action; on the other, what that action might have been, and ought to have been, and, but for our sin, would have been. (2) On the one side the action we did; on the other, the action we meant to do, and promised to do. (3) On the one side, what we have received; on the other, what we have rendered.

III. When God holds the scales of His children's actions. He puts in something of His own over and above, and when He puts that in, the beam that had preponderated against us, turns the other way, and "mercy rejoiceth against judgment." We should be careful not to usurp an office which only Omniscience can rightly exercise.

IV We must all feel that when we are weighed in these holy scales the verdict can only be, "Tekel; thou art weighed in the balances and found wanting." But the Lord Jesus Christ died upon the cross. That death is on the one side, and the whole world's guilt is on the other. God is "weighing them"—the blood of Christ and the sins of all mankind. God has balanced you and your substitute, and God is satisfied for His sake for ever and ever.

J. Vaughan, Sermons, 15th series, p. 189.



References: 1 Samuel 2:3.—Spurgeon, Sermons, vol. xxix., No. 1736. 1 Samuel 2:6.—Ibid., vol. ix., No. 523. 1 Samuel 2:8.—J. H. Evans, Thursday Penny Pulpit, vol. iii., p. 387. 1 Samuel 2:9.—G. Brooks, Outlines of Sermons, p. 176.



Verse 12
1 Samuel 2:12, 1 Samuel 2:26
The sacred historian dwells with evident pleasure on the beautiful, holy boyhood of the child who served before the Lord, wearing a linen ephod, and who in the visitations of the night, thrilling to the Divine voice which called him by his name, answered fearlessly, "Speak, Lord; for Thy servant heareth." Yet from the same tabernacle, from the same tutelage, from the same influences, came forth also the sons of Eli; and the sons of Eli were men of Belial; they knew not the Lord.

I. The training the same, the product how different; the school the same, the boys whom it educated so fearfully contrasted. Such contrasts seem strange, but they are in reality matters of daily experience. Daily from the same home we see boys go forth, some to live noble, self-denying lives, others to live lives that come to nothing, and do deeds as well undone. So too, often, from happy conditions come base characters, from degraded environments strong, sweet natures struggle into the light.

II. Our inference from this is, that the personal devotion of the heart, the personal surrender of the individual will, can alone save a man or make him holy A man's life may be influenced, but it is not determined by his circumstances. No aid, save that which comes from above to every man, can help him to climb the mountain-path of life, or enter the wicket-gate of righteousness. Nor, on the other hand, can any will or power except his own retard his ascent or forbid his ingress. On ourselves, on the conscious exercise of our own free will, depends our eternal salvation or ruin.

F. W. Farrar, In the Days of the Youth, p. 99.



References: 1 Samuel 2:12.—Parker, vol. vii., p. 57. 1 Samuel 2:17.—Ibid., vol. vi., p. 228, and vol. vii., p. 58,



Verse 18
1 Samuel 2:18
Samuel was a child-prophet, and that fact is pregnant with the deepest signification. That a child should have any interest in God's temple, and especially that a child should hold office in that temple, is a circumstance which should arrest our attention.

I. God's interest in human life begins at the earliest possible period. This is an argument for infant baptism which I have never known to be touched, much less shaken.

II. In Hannah's making Samuel a coat every year, we see how age must work for childhood, strength must toil lovingly and helpfully for weakness. The resources of life must be expended on the children of need.

III. Looking at the call of Samuel we see: (1) Almighty God calling man at an unlikely time. In the pomp of mid-day He comes to us, blazing with all effulgence of glory, and addresses us with majesty and overwhelming force; in the hour of midnight He approaches His sleeping ones, and by dream or vision or still small voice, would hold intercourse with His saints. (2) We see Almighty God calling an unlikely person. We should have thought it more probable that God would call the aged prophet, rather than the ministering child. But the first shall be last and the last first. We may enlarge this incident so as to find in it a great principle of exquisite beauty and of worldwide application; that principle is that Almighty God is constantly sending messages by children. (3) In this scene we have also the revelation of the true state of man for receiving God's message—"Speak, Lord; for Thy servant heareth." It is the place of the creature to listen to the Creator. Good listening is one condition of progress.

Parker, Wednesday Evenings in Cavendish Chapel, p. 28.



I. The first notice we have of Samuel's ministering before the Lord reminds us of the decency and gravity necessary at all times and in all persons, in approaching Him. As Samuel is an example of reverence in worship, so in Saul we have an example of irreverence. There have ever been these two kinds of Christians—those who belonged to the Church, and those who did not. And while, on the one hand, reverence for sacred things has been a characteristic of Church Christians on the whole, so want of reverence has been characteristic of Christians not of the Church. The one have prophesied after the figure of Samuel, the other after the figure of Saul.

II. So natural is the connection between reverence and faith that the only wonder is, how any one can for a moment imagine he has faith in God, and yet allow himself to be irreverent towards Him. Hence even heathen religions have considered faith and reverence identical. Those who have separated from the Church of Christ have in this respect fallen into greater than pagan error. They have learned to be familiar and free with sacred things, as it were, on principle. They have considered awe to be superstition and reverence to be slavery.

III. Those who worship in a humble and reverent way will find the effect of it, through God's mercy, in their heavenly walk. If we honestly strive to obey God, then our outward manner will be reverent also. This is the true way of doing devotional service, not to have feelings without acts, or acts without feelings, but both to do and to feel—to see that our hearts and bodies are both sanctified together and become one.

Plain Sermons by Contributors to "Tracts for the Times" vol. v., p. 167 (see also J. H. Newman, Parochial and Plain Sermons, vol. viii., p. 1).



References: 1 Samuel 2:18.—M. G. Pearse, Sermons for Children, p. 56; Outline Sermons for Children, p. 28; J. Reid Howatt, The Churchette, p. 120; R. D. B. Rawnsley, Village Sermons, 1st series, p. 299.



Verse 21
1 Samuel 2:21
(with 1 Samuel 2:26)
Early growth in grace and knowledge, the training up of a child in the fear and nurture of the Lord and in the praise of His holy name; this is the great lesson which is exemplified in the early life of Samuel.

I. Let us first recall who Samuel was. (1) He was the child of Hannah, given in answer to her fervent prayer. (2) His very name "Samuel," which means "asked of God," reminds us of his mother's piety and his own. (3) From his birth he was dedicated to God's service.

II. Observe further, how God communicated with Samuel. Three several times did the Lord call Samuel by name. It was a terrible message that God gave the young child to deliver, but he told it, every whit. Those who have the care of children should early impress them with the thought that God sees them, that He is about their bed and about their path. Teach them to hear God's voice betimes, and to obey His movement in their souls.

R. D. B. Rawnsley, Village Sermons, 3rd series, p. 130.



One of the most beautiful things that God has made in the world is growth, and the world is full of it. God did not make a great Samuel at once, but a little child Samuel, who grew before Him. I will speak of four thoughts as included in growing before the Lord.

I. Samuel grew at the Lord's House. At this time there was no temple. There was the tabernacle, with the court round about, where the burnt offerings were consumed on the altar. But, also, there must have been chambers for the priests, and their servants, the Levites. In one of these Samuel lived. Eli's dwelling must have been close beside the sacred court with its altar and holy places of the Lord's tabernacle.

II. Samuel grew in the Lord's sight. This means that the Lord was pleased to see Samuel grow as he did. "Grow in grace" is the Apostle's word. Growth in love is the true progress; for love is holiness, and holiness is light, and light is God.

III. Samuel grew by the Lord's grace. His mother had lent him to the Lord, and the Lord saw to his growing.

IV. Samuel grew for the Lord's service. (1) Little services from little people are acceptable to God. (2) The little grows by and by to the great.

J. Edmond, Sermons Preached at the Dedication of Union Chapel, Islington, p. 68 (C.S.)



Reference: 1 Samuel 2:22.—J. Bainton, Christian World Pulpit, vol. xxii., p. 150.





Verse 25
1 Samuel 2:25
I. The lesson of the text is that there were some on whom advice was wasted, for the law of God's providence was that they must perish; that they had neglected such great means of grace so long and so obstinately, as to have hardened their hearts beyond repentance. There was a time, even with Hophni and Phinehas, there was a time with all the souls who who may since have been equally lost, when God willed not to slay them; when His words to them were thus recorded by the prophet Ezekiel: "Why will ye die? Turn yourselves and live ye." God does speak to us now in the words of Ezekiel; He may and will, if we are obstinately careless, speak to us hereafter in the words of Samuel; we shall not listen to the voice of God's word, because we have sinned beyond repentance.

II. Nor will it avail to complain that we should not have been so fatally hardened had the means of good been more sparingly given us; that we should have loved the service of the tabernacle more had we been less familiar with it. The same page of Scripture which tells us of the sons of Eli tells us of Samuel also; not born indeed, but brought by his mother, at his earliest years, to be in that same place, and to draw grace and strength from those very ministrations which, to the sons of Eli, had been the savour of death unto death. It is for us to determine whether we will be as Samuel or as Hophni and Phinehas; whether we will gain the habit of profiting by holy things or of despising them.

T. Arnold, Sermons, vol. iii., p. 218.



References: 1 Samuel 2:26.—F W Farrar, In the Days of thy Youth, p. 99; J. Edmunds, Sermons in a Village Church, p. 178; R. D. B. Rawnsley, Village Sermons, 3rd series, p. 130. 1 Samuel 2:30.—W. Landels, Christian World Pulpit, vol xxi., p. 2; Spurgeon, Sermons, vol. xxx., No. 1811; A. W. Hare, Sermons to a Country Congregation, vol. ii., p. 35; C. J. Vaughan, Lessons of Life and Godliness, p. 131; H. Alford, Quebec Chapel Sermons, vol. iii., p. 357; J. Burns, Sketches of Sermons on Special Occasions, p. 157; Homiletic Magazine, vol. xii., p. 75 1 Samuel 2:33.—Parker, vol. vi., p. 238. 1 Samuel 2:1.—F. W. Robertson, Sermons, 4th series, p. 1; G. Brooks, Outlines of Sermons, p. 194; Parker, vol. vii., p. 58.

03 Chapter 3 
Verses 1-10
1 Samuel 3:1-10
Of Bible boys Samuel is a chief favourite. The reason is that nothing under the sun is more beautiful than piety in childhood. Nothing like grace for making the young graceful. Martin Luther in his gentler moments dwelt with great tenderness on the boyhood of Samuel. He found in him what he longed to see in his own boys and in all boys. When God called "Samuel, Samuel," he answered at once, "Speak, Lord; for Thy servant heareth." There we have, as in a nutshell, the history of a child of God.

I. The Lord speaking.—God speaks to us: (1) in His Providence; (2) in His Word; (3) by His Spirit.

II. The child hearing.—The ear is one of the main gateways of the soul. But far more wonderful is the inner ear of the heart, or the conscience, by which you hear the noiseless voice of God. You may mistake the voice at first; Samuel did so. But if you mistake God's voice, He will speak to you again and again till you know both the Speaker and His message; and then you will be like this delighted child when he lay listening to his name pronounced by Jehovah's lips.

III. The child serving.—Samuel was one of the ministering children of the Bible, for in his childhood he ministered before the Lord. His obedience was: (1) prompt; (2) hearty; (3) lifelong. His motto all through life was, "Speak, Lord; for Thy servant heareth."

J. Wells, Bible Children, p. 133.



In this passage four thoughts are suggested:—

I. The sleep.—That night God was present in a special manner. He was near to Samuel. But Samuel was unconscious of His presence, for he was asleep. That sleeping boy was a picture of what many boys and girls amongst ourselves are, in a different sense—spiritually asleep. There is (1) the sleep of carelessness; (2) the sleep of sin; (3) the sleep of security.

II. God's awakening call.—God has many ways of awakening sleepers: (1) There is God's call in the Word; (2) there is God's call in Providence.

III. The lying down again.—In Samuel's case this was all right and good. He was an unusually dutiful child. Whenever he was called up he sprang, and that again and again. In the case of most, the lying down again is fatal. It is never safe to count upon more than one call; it is never safe to neglect the first. That was what Lot's wife did, and she never got another chance.

IV. God's call recognised and answered.—Let us go to God as Samuel went to Eli, saying, "Here am I, for thou calledst me."

J. H. Wilson, The Gospel and its Fruits, p. 3.



References: 1 Samuel 3:1-19.—F. Langbridge, The Sunday Magazine, 1885, p. 671. 1 Samuel 3:7.—Outline Sermons to Children, p. 32; Parker, vol. vii., p. 59.



Verse 8
1 Samuel 3:8
I. We may define a call, as usually understood, to be an inward conviction of the soul that such and such is the will of God concerning it, accompanied with an irresistible desire to obey the conviction. In such cases a test is required. There is perhaps no extent of self-deception to which an individual may not be led who concentrates the whole of his thoughts and meditations upon the internal emotions of which he is sensible. Hence the necessity of erecting a tribunal without, to which may be referred the judgment of the inward conviction, and by which we may see whether the voice which is abroad in our hearts, stirring and moving, harmonises with the voice of parents and brethren and priest, that so we may, with Eli, perceive of a surety whether the Lord hath called His child.

II. There is another criterion by which men might go far to ascertain the nature of those internal sensations of which they speak, namely the criterion of outward circumstances. In order to test feeling, we want something removed as far as possible from what is exciting. In the majority of cases it may be fairly assumed that what we are is what God would have us be; the station of life in which we find ourselves is that which He would have us fill. When, therefore, we seem to be Divinely led to an extraordinary course of conduct, it is no vain prudence which bids us inquire whether outward circumstances tend to encourage or dissuade us. Calls to abandon our present position should be rigidly examined, if we would not be beguiled like unstable souls, and be proved in the end to have forsaken our own mercies.

Bishop Woodford, Sermons Preached in Various Churches, p. 193.





Verse 9
1 Samuel 3:9
Samuel was called to be a prophet of God in a great crisis of Jewish history. His appearance was quieter and less dramatic than those of Moses and Elijah, but it was almost as momentous. The epoch was one of those which determine the character and destiny of nations. One great act in the drama of Jewish history was closing, another was opening. Two great revolutions were effected: the one political, the other religious.

Samuel was clearly one of those men of manifold gifts and functions whom God raises up in great crises and for great services. His entire course and character were probably determined by the spirit in which he responded to God's first call, and discharged the arduous service to which he was called.

Notice:—

I. Life is full of voices of God, only we lack the spiritual faculty which discerns them. (1) When we think of God's voice we probably think first and most spontaneously of God's revelation of His will in the Bible. (2) There are again voices of God's providence, which, if we have docile hearts, we shall not fail to recognise. (3) The instincts and yearnings of our own spiritual nature are an unmistakeable voice of God. (4) And to this religious nature God speaks by the motions and monitions of His Holy Spirit; awakening solicitudes, exciting desires, touching impulses. (5) In moments of intellectual perplexity, amid the tempest and earthquake of intellectual strife, the still small voice of the religious soul is heard—God's voice within us. (6) In quieter and more thoughtful moods of life we hear the voice of God. (7) God has voices that reach us in crowds; distinct, perhaps loud, above every din of business or clamour of strife or song of revelry. (8) In moments of temptation, even, God's voice finds a tongue in some lingering power of conscience, in some sensitive remnants of virtue, in some angel memories of a pious home and an innocent heart. (9) In times of sorrow God's voice comes to us; summoning us to faith in His will, His purpose, and His presence, and to patience and acquiescence in the sacrifice demanded of us. (10) Most terrible of all is it when the first voice of God that we seriously listen to is a sentence of doom. (11) Again, at what unlikely times and in what unlikely places God may speak to us. (12) To what unlikely persons God's call comes.

II. How then do we respond to God's call? Is not Samuel's answer, "Speak, Lord; Thy servant heareth," in its childlike simplicity, faith and submissiveness, a most beautiful and perfect type of what our answer should be? Even the maturest and most saintly cannot transcend this response of the temple-child.

III. One more lesson we may learn, viz. the religious importance of the passive or receptive side of our spiritual life. This is the conclusion of the whole matter—that in the activities of our zeal we do not forget its inspirations in God. The more entire our spirit of dependence, the more effective the work we do.

H. Allon, The Vision of God, p. 257.



The life of Samuel was great, regarding him as the instrument which God chose for changing the civil polity of His chosen people. To Samuel was intrusted the inauguration of the kingdom of Israel. He also stands at the head of the great succession of prophets whom God sent to His people.

I. Notice, first, that this great character comes before us in connection with the dedication of the child by his parents. If great men avail themselves of the tendencies of their day, and do raise their own and help forward the generation that follows; if God is educating humanity, leading it, bringing it to Himself; may we not be keeping back the true progress of our race by accepting these immortal instruments from Him, but failing to give them back to Him, to work His will as long as He may require them?

II. His call to God's service. The Bible is full of the history of the calls of God. The mode of the call has been various, and the manner in which the call has been received has been various also. We are all taught to expect to be called by God. None are too poor, too humble, too little gifted; all are to be fellow-workers with Him.

III. Notice the message which Samuel was called upon to deliver. It required him to announce to the aged Eli, the friend and protector of his youth, the destruction of his family before God. The delivery of this message clearly implied courage. There is an element of reproof contained in all messages of the truth, in whatever line of life they are delivered. In all great lives there is an element of reproof, and also of singularity and loneliness, from which men naturally shrink, and which they require real courage to maintain. Each man has a work to do which is his own and not another's. From One only he need never feel alone; from Him who called him to the work he has to do, and with whom and in whom the life's work should be done.

Bishop King, Oxford and Cambridge Undergraduates' Journal, Oct. 23rd, 1879.

God speaks to us in many different ways and in many different tones. (1) He speaks to us by the works of nature. (2) He speaks to us by the dispensations of His providence. (3) He speaks to us by the voice of conscience. (4) He speaks to us by the words of the Bible and the teaching of His holy Church. (5) He speaks to us at the hour of death.

J. Wilmot-Buxton, Literary Churchman Sermons, p. 89.



I. Samuel was happy in his start in life. He was blessed with pious parents, who, even from his birth, devoted him to God's service.

II. Samuel had early learned to obey: his habits of obedience won him the favour of Eli; yea, more, they won him the favour of the Lord Himself.

III. In Samuel's answer to God's call we see: (1) obedience; (2) perseverance; (3) patience.

IV. God speaks to children: (1) by His works; (2) by means of His holy word. If we wish to learn we must present to the Lord a teachable spirit.

G. Litting, Thirty Sermons for Children, p. 127.



References: 1 Samuel 3:9.—F. D. Maurice, Sermons, vol. vi., p. 163; Bishop Walsham How, Plain Words to Children, p. 96; Spurgeon, Sermons, vol. x., No. 586; Clergyman's Magazine, vol. xx., p. 335.



Verse 10
1 Samuel 3:10
The call of Samuel is very different in its circumstances from the call of St. Paul; yet it resembles it in this particular, that the circumstance of his obedience to it is brought out prominently even in the words put into his mouth by Eli in the text. The characteristic of all Divine calls in Scripture is: (1) to require instant obedience, and (2) to call us we know not to what; to call us on in the darkness. Faith alone can obey them.

I. Those who are living religiously have from time to time truths they did not know before, or had no need to consider, brought before them forcibly; truths which involve duties, which are in fact precepts 'and claim obedience. In this and similar ways Christ calls us now. He works through our natural faculties and circumstances in life.

II. These Divine calls are commonly sudden and as indefinite and obscure in their consequences as in former times. The call may come to us: (1) through the death of a friend or relative; (2) through some act of sacrifice, suddenly resolved on and executed, which opens as it were a gate into the second or third heaven—an entrance into a higher state of holiness. (3) The call may come through the hearing or reading of Scripture, or through an unusual gift of Divine grace poured into our hearts.

III. Nothing is more certain than that some men do feel themselves called to high duties and works to which others are not called. No one has any leave to take another's lower standard of holiness for his own. We need not fear spiritual pride if we follow Christ's call as men in earnest. Earnestness has no time to compare itself with the state of other men; earnestness has too vivid a feeling of its own infirmities to be elated at itself. It simply says, "Speak, Lord; for Thy servant heareth." "Lord, what wilt Thou have me to do?"

J. H. Newman, Parochial and Plain Sermons, vol. viii., p. 17 (see also Selection from the same, p. 11).



I. No doubt the prophets of God were exceptional men. But in God's world the exceptional is always the evangelistic. God never makes any man for himself, least of all a prophet. The prophet Samuel illustrates the universal freedom of prophetic activity in the Hebrew community, freshly embodies the law expressed by Moses that inspiration is without limits or impediments from above, and is never exclusive in its intended range, or exhausted in its available supply.

II. Christ asserts over and over again the doctrine of the continuity of inspiration. His consolation, amid opposition and defeat, is that His Father reveals the truths of His kingdom to the open and trustful hearts of "babes" like young Samuel, and He solaced His followers by telling them that the Holy Spirit would tell them "all things, and bring all things to their remembrance" that He has said to them in His familiar ministry. The last word of God has not been spoken. The last counsel for a perplexed humanity has not been given.

We are but at the dawn of Revelation, and there is not and cannot be any "finis" with the Eternal.

III. The results of Samuel's inspiration are also possible to us. These results were four: (1) an enlarged and purified conception of God; (2) a strong and governing sway for ethical ideas of God and of life; (3) a contagious impulsion of others towards God and righteousness; (4) a fine susceptibility of advance in religious, social and national activity.

J. CLIFFORD, Daily Strength for Daily Living, p. 139.



I. God called a child, not the old prophet Eli.

II. God called Samuel four times, because he did not understand at first.

III. When God calls us to service, He calls us to honour.

T. Champness, Little Foxes, p. 119.



References: 1 Samuel 3:10.—R. D. B. Rawnsley, A Course of Sermons for the Christian Year, p. 273; F. W. Farrar, Silence and the Voices of God, p. 3; J. Van Oosterzee, Year of Salvation, vol. ii., p. 419; J. Vaughan, Sermons, 1869, p. 213 (see also Old Testament Outlines, p. 61); Clergyman's Magazine, vol. iii., p. 338; E. Garbett, The Soul's Life, p. 52. 1 Samuel 3:11-13.—R. D. B. Rawnsley, Village Sermons, 1st series, p. 196. 1 Samuel 3:11-14.—Parker, vol. vi., p. 248.



Verse 13
1 Samuel 3:13
It was at Shiloh that Eli spent his years. Tranquil and busy, and in the main, honourable years they were. Shiloh was well-fitted to be the seat of ecclesiastical rule, lying as it did well off the main highroad which ran through the country from north to south, lying among hills which fairly shut it in on all sides but one, their sides terraced with vines and olives and fig trees, while in the plain below stood the tabernacle, containing the most precious things in Israel. During the greater part of the year Shiloh was as quiet as any small country cathedral town in England. Only when at the great yearly festival devout Israelites crowded from every tribe to their central national sanctuary, was its solitude invaded. Well might it have seemed an ideal house of prayer and study, of mild authority and ripe wisdom, where piety and purity and philanthropy might be trained to high perfection for the common good. Yet Shiloh was the scene of the base avarice, the high-handed violence, the vulgar profligacy of the sons of Eli; and Shiloh was the scene of Eli's weakness, so culpable in itself, so fraught with ruin to his family and his home.

I. Eli, let us observe, was otherwise, personally, a good man.

He was resigned, humble, and in a true sense, devout. He submits to be rebuked and sentenced by his inferiors without a word of remonstrance. His personal piety is especially noticeable at the moment of his death. He might have survived the national disgrace; but that the Ark of the Sacred Presence should be taken, that he could not survive—it touched the Divine honour, and Eli's devotion is to be measured by the fact that the shock of such a disgrace killed him on the spot.

II. Eli's personal excellence was accompanied by a want of moral resolution and enterprise which explains the ruin of his house. He should have removed his sons from the office which they dishonoured. Instead of that, he only talked to them. His sin was one of which only an amiable man could be guilty, but in its consequences it was fatal.

III. Two observations suggest themselves in conclusion: (1) No relationship can be more charged with responsibility than that between a parent and his children. (2) No outward circumstances can of themselves protect us against the insidious assaults of evil, or against the enfeeblement of a truant will.

H. P. Liddon, The Family Churchman, July 14th, 1886 (see also Fenny Pulpit, No. 1160).



Verse 14
1 Samuel 3:14
I. There must have been in Eli a real sense of the sacredness of his function. Whatever reverence a man can inspire by showing that his heart is personally engaged in his work, that it caused him inward delight, he will have inspired. But there is a limit to this kind of respect, and moreover a mischief in it. Eli was a pious or devout man; he was evidently a kind-hearted, amiable man, but he was not, strictly speaking, a righteous man. He did not care that God's order should be established, that wrong-doers should be punished. So long as he could keep his internal quietness all was well. He was the specimen of a departing age; he was sincere, no doubt, but his sincerity would die with him.

II. What then has become of that order of which we have heard so much? The order is just where it always was; not shattered or shaken in the smallest degree; confirmed and established by the unbelief of the people, the crimes of Hophni and Phinehas, and the imbecility of their father. If it was not of God, it was false from the first; if it was of God, He could prove it to be His, and prove that He was not dependent upon the order, but the order upon Him. Man breaks the course of his obedience; he will not believe that God is with him of a truth. Then God shows him that He is. He does not allow him to remain in his delusion, to shut his eyes and fancy that he is unseen.

III. There are two methods in which this revelation of the reality of things was made to Israel at this time: (1) by the call of Samuel; (2) by retribution. The righteous Judge of the world shows that the world cannot go on without Him; that priests who try to establish their rule as if they had one of their own and were not merely His servants, must of all men pay the penalty of their sin and unbelief. The people whom they have perverted into godlessness must taste the fruit of their godlessness. The Philistines came against Israel—the ark was taken. But God was the same wherever the ark might be. He still spoke out His judgments and His prophecies by Samuel's voice. In due time, having proved that the nation lived only in Him and by Him, He gave it health and restoration.

F. D. Maurice, Patriarchs and Lawgivers of the Old Testament, p. 336.





Verse 18
1 Samuel 3:18
I. Notice first the history and fate of Eli. (1) Observe his amiability and kindness, shown in his readily retracting his opinion of Hannah and changing the language of uncharitable-ness into that of benediction. (2) Observe the piety of Eli. What meek submission is discernible in his exclamation when, through the instrumentality of Samuel, the destruction of himself and of his father's house was predicted! "It is the Lord; let Him do what seemeth Him good." (3) Eli was a good man, a pious man, but he was weak and indolent, and in consequence he did not discharge with vigour the duties of an office which he might have declined, and the emoluments of which he enjoyed, the further consequence being a great detriment to the public affairs of the Church and nation over which he presided. (4) For this Eli met with the punishment he deserved; he sacrificed his duty for the sake of peace, and notwithstanding his sacrifice he found trouble; his grey hairs were brought in sorrow to the grave.

II. Consider the early years of Samuel. (1) Samuel, young as he was, seems alone in Eli's house to have been conscientiously doing his duty, and among the revealed dealings of God with man we find this to have been a general rule, that God selected as His immediate agents persons who had been previously prepared by moral discipline for the work for which He designed them. (2) In this preparation of Samuel, although something depended on himself, yet in some things he was also dependent on others. It was Hannah who brought him to the house of the Lord when he was yet young. His piety, though an acquisition, was also an inheritance. He was supported by her prayers as well as his own; her precept and example had influence over him; he was indebted to Eli also. By our actions we help one another; by our prayers we are to help one another. No man liveth unto himself. Man, from his very birth, is linked to man.

W. F. Hook, Parish Sermons, p. 21.



References: 1 Samuel 3:19.—J. Harrison, Christian World Pulpit, vol. xiv., p. 49; R. M. McCheyne, Additional Remains, p. 81. 1 Samuel 3:19-21.—G. B. Ryley, Christian World Pulpit, vol. xiii., p. 185.



Verse 20
1 Samuel 3:20
An Italy once, an India twice, have succumbed to a boyish resolve. In the higher sphere, that of conquest in the intellectual world, it is mere matter of necessity that to be a great poet, scholar, or orator, must have been the boy's resolve before it was the man's reward. Careers like these must be chosen by the open eyes of boyhood, must be pursued with all its vivid forces. Again, in the higher spiritual world how young have been most of our chieftains, the saints of heaven, at the time when their choice was made and proclaimed. It has often been noticed how young the great leaders of European Christendom have ever been.

I. Notice first that in the text we have a resolution, and a young resolution.

II. The second point is what Samuel resolved to do, and at what time. To be a prophet of the Lord seems to imply such grace from heaven, such free-will on the part of God—God everything, man nothing. And perhaps we may be liable to forget that the man may be prepared and fitted for his work or otherwise, and that by the line which he has himself taken. Samuel gave himself up to be what God would have him to be, to be that in the best way and in the most perfect degree.

III. The history is not the history of countries or of Churches only. It is the history of the cause of God, and there is no place, no society, in which the cause of God does not go through the self-same phases, maintained and counteracted; and when should boyish resolve more affect the Church of God than as it works in our society?

IV. It is inconsistency on our part which weakens the cause of our Master in any place. We must be established, we must be faithful, to be servants of the Lord. (1) No one can serve God without prayer. Prayer is the means of obtaining that strength which is our chief want. (2) A second point is friendship. Mere ordinary friendships do good on the whole, but how much more would they do if there were a little resolve, a little more holding yourselves and your friends true to principles which you respect, and if you established yourselves to be true friends to each other.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 11.



References: 1 Samuel 3:21.—Parker, vol. vii., p. 60. 1 Samuel 4:3.—Spurgeon, Sermons, vol. iv., No. 186; Parker, vol. vi.. p. 259; Clergyman's Magazine, vol. x., p. 278; Homiletic Quarterly, vol. iii., p. 255. 1 Samuel 4:7.—Parker, vol. vii., p. 60.

04 Chapter 4 
Verse 10-11
1 Samuel 4:10-11
I. Look first at the connection between declension and defeat, at the root of the calamity which befell the nation and the dishonour to the cause of God. There was a deep moral apostasy. (1) The character of the priesthood had become thoroughly corrupt, and this is one of the most ominous signs that can appear in any society. (2) Another feature of declension in the people of Israel was that they had changed their religion into a formal superstition. After their first defeat by the Philistines they began to think of higher help. But it was not of God they thought, the living God, but only of the ark. The ark has been changed into a fetish; the name of it is to be their deliverer. When religion comes to this, it sinks into a hideous idol, and the petrified shell must be broken in pieces if the spirit is to be saved. (3) There is a further stage in the ark's history before it reaches its lowest fall. It has been dissociated from the living God, and has become not merely a common, but a desecrated, thing. To redeem the Israelites from their error, they must learn that the ark is powerless if God forsakes them, and that the symbol cannot save without the living presence. In this stern lesson God uses their enemies as teachers. In this case the Philistines were on the better side. It was not man against God, but man against falsehood under His name, and the battle ended as one might anticipate. Natural human courage proved itself stronger than corrupted religion, and hypocrisy was broken and scattered.

II. Look next at God's victory. It is when men think they have gained a victory over God that they are on the edge of sore disaster. What to do with God is the world's great trial, as what to do with Jesus was the difficulty of Pilate. For the world cannot make God to its mind, and in the end the world cannot do without Him. It carries His ark hither and thither, seeks to bring Him to the level of its own conceptions, to subject Him to its own idols, but finds in all its efforts no true rest till it suffers Him to take His own way to His throne. Notice: (1) The only obedience which God accepts is that which is given Him out of love, and for His own sake. (2) If the ark is to find its true place, it must be committed to the hands of men who love it.

J. Ker, Sermons, 2nd series, p. 162.



References: 1 Samuel 4:10, 1 Samuel 4:11.—Outline Sermons to Children, p. 37. 1 Samuel 4:12-18.—J. R. Macduff, Sunsets on the Hebrew Mountains, p. 62. 1 Samuel 4:13.—R. S. Candlish, Scripture Characters and Miscellanies, pp. 320, 336; Preacher's Monthly, vol. v., p. 365; W. Morley Punshon, Four Popular Discourses, 2nd series, No. IV. 1 Samuel 4:21.—Parker, vol. vii., p. 60.



Verse 22
1 Samuel 4:22
We do not know her name, nor her years, nor her previous career, this poor brokenhearted woman who died with these words on her lips. No doubt her short life had had its blinks of sunshine, but she abides in our memory an image of the deepest tragedy, and after these few minutes of supreme anguish she goes back to the silence whence she came. There is something that comes very straight to our sympathy in the picture of one fairly beaten, one who has quite given up, brokenhearted. It was not with this woman the passing despondency through which human beings get again into the cheerful sunshine. With her it was the last of this life; and thus giving up, she died.

I. We see in the wife of Phinehas both piety and patriotism.

Putting aside her own individual losses, she summed up what had killed her in one woeful wail: "The glory is departed from Israel, for the ark of God is taken." There are some, indeed, who, in circumstances as desperate as those of Israel on that black day, would have risen to the need of the occasion and gone, with heart and soul, to the work of setting things right again. Such was Luther; such was Knox. But there are few indeed to whom God has given such strength and courage.

II. The great lesson conveyed by the text is that the glory of a nation depends on God's presence with it; that is, on its religious character, on its solemn holding by what is right and abhorring what is wrong.

III. The glory was departed from Israel when the ark of God was taken. That was the emblem, the flower, the culmination, of all the national faith and consecration. The loss of the mere wooden chest was nothing, except as a reminder of the vital and essential loss of God's presence which had gone before. It is the Spirit that quickeneth; it is the earnest reality of the worship that alone avails; the outward form, except as it expresses the spirit and is instinct with it, profits nothing at all.

A. K. H. B., The Graver Thoughts of a Country Parson, 3rd series, p. 57.



References: 1 Samuel 5:2-4.—Spurgeon, Sermons, vol. xxiii., No. 1342. 1 Samuel 5:4.—A. Scott, Christian World Pulpit, vol. xxi., p. 237. 1 Samuel 5:7.—J. Ker, Sermons, 2nd series, p. 162. 1 Samuel 6:9.—Homiletic Magazine, vol. vii., p. 257. 1 Samuel 6:20.—Bishop Thirlwall, Good Words, 1876, p. 17. 1 Samuel 7:3.—Parker, vol. vi., p. 269. 1 Samuel 7:8.—Homiletic Magazine, vol. xi., p. 140. 1 Samuel 7:12.—Spurgeon, Sermons, vol. ix., No. 500, and Morning by Morning, p. 365; G. Matheson, Moments on the Mount, p. 201. 1 Samuel 7:15-17.—G. B. Ryley, Christian World Pulpit, vol. xiii., p. 206 1 Samuel 7:17.—Parker, vol. vii., p. 61.

05 Chapter 5 

06 Chapter 6 

07 Chapter 7 

08 Chapter 8 

Verses 4-8
1 Samuel 8:4-8
The Book of Kings is also the Book of Samuel, not merely because the individual man was the last of the judges and poured the anointing oil upon the first two of the kings, but because he represented in his own person a power and a position which were quite different from theirs, and yet which could not be rightly understood apart from theirs.

I. Samuel was a witness that a hereditary priesthood derives all its worth from a Divine presence, which is not shut up in it or limited by it, and that without that presence it means nothing and is nothing, nay, becomes worse than nothing, a plague and cancer in the society, poisoning its very heart, spreading disease and death through it.

II. The signal downfall of the nation which took place in Samuel's day, when the ark, the symbol of the people's unity, was captured by the Philistines, prepared the way for great national changes. Samuel's reformation awakened in the people a sense of order to which they had been strangers before. But Samuel's sons did not walk in his ways. They were self-seekers; they were suspected of taking bribes. The effect of this distrust was just that which proceeds in all ages from the same cause—dissatisfaction, a cry for change, a feeling that the fault of the person who administers implies some evil or defect in that which he has to administer. The degeneracy of Samuel's sons made the people long for a different sort of rule, for one which should be less irregular and fluctuating.

III. The request for a king displeased Samuel because he had a sense that there was something wrong in the wish of his countrymen. He may have felt their ingratitude to himself; he may have thought that his government was better than any they were likely to substitute for it.

IV. God's answer to Samuel's prayer was a very strange one. "Hearken unto them, for they have rejected Me. Let them have their way, seeing that they are not changing a mere form of government, but breaking loose from the principle upon which their nation has stood from its foundation." The Jews were asking for heavy punishments, which they needed, without which the evil that was in them could not have been brought to light or cured. But beneath their dark counterfeit image of a king was hidden the image of a true King reigning in righteousness, who would not judge after the sight of His eye nor reprove after the hearing of His ear, but would smite the earth with the rod of His mouth, and with the breath of His lips would slay the wicked.

F. D. Maurice, The Prophets and Kings of the Old Testament, p. 1.



References: 1 Samuel 8:5.—Parker, vol. vi., p. 280. 1 Samuel 8:6.—Ibid., vol. vii., p. 62. 1 Samuel 8:6-9.—G. B. Ryley, Christian World Pulpit, vol. xiii., p. 237. 1 Samuel 8:19.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 422. 1 Samuel 8:22.—Parker, vol. vii., p. 62. 1Sam 8—Homiletic Magazine, vol. vii., p. 118. 1 Samuel 9:11-13.—Expositor, 2nd series, vol. vi., p. 245. 1 Samuel 9:20.—H. Hayman, Sermons Preached in Rugby School Chapel. p. 29. 1 Samuel 9:27.—J. Thain Davidson, Talks with Young Men, p. 17; Spurgeon, Sermons, vol. xxvi., No. 1547; Preacher's Monthly. vol. v., p. 62. 1Sam 9—W. Hanna, Sunday Magazine, 1865, p. 21. 1 Samuel 10:6.—Parker, vol. vii., p. 63. 1 Samuel 10:9.—Ibid., vol. vi., p. 290. 1 Samuel 10:12.—Old Testament Outlines, p. 62; G. Brooks, Outlines of Sermons, p. 284. 1 Samuel 10:24.—Parker, vol. vi., p. 299. 1 Samuel 10:26.—J. Burns, Sketches of Sermons on Special Occasions, p. 153. 1Sam 10—R. Lorimer, Bible Studies in Life and Truth, p. 71; W. Hanna, Sunday Magazine, 1865, p. 105; Homiletic Magazine, vol. vii., p. 167. 1 Samuel 11:14.—Parker, vol. vii., p. 64. 1Sam 11—Ibid., vol. vi., p. 305. 1 Samuel 12:1.—F. W. Robertson, Sermons, 4th series, p. 14. 1 Samuel 12:1, 1 Samuel 12:2.—S. W. Skeffington, Our Sins or Our Saviour, p. 214; Preacher's Monthly, vol. iv., p. 28. 1 Samuel 12:1-25.—Clergyman's Magazine, vol. iv., p. 336. 1 Samuel 12:2, 1 Samuel 12:3.—J. R. Macduff, Good Words, 1862, p. 524; Sermons for the Christian Seasons, 2nd series, vol. ii., p. 681. 1 Samuel 12:7.—Parker, vol. vii., p. 65. 1 Samuel 12:10.—Ibid., p. 66. 1 Samuel 12:12.—Bishop Woodford, Sermons on Subjects from the Old Testament, p. 66. 1 Samuel 12:14.—G. Brooks, Outlines of Sermons, p. 125. 1 Samuel 12:16, 1 Samuel 12:19.—W. Spensley, Christian World Pulpit, vol. xvi., p. 59. 1 Samuel 12:17.—R. Heber, Parish Sermons, vol. ii., p. 25.
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Verse 20
1 Samuel 12:20
It is the special and most perilous curse of sin that it obscures, or blots out altogether, or terribly distorts the vision of God in our hearts; it gradually reduces us to that most desolate of all conditions "having no hope and without God in the world."

I. Those who need friends most are those who have fallen most and are in the most sore condition; but if even man despises, and finds no forgiveness for our faults, is there any hope that He in whose sight the very heavens are not clean—that He will pity us, and take us to His breast, and suffer us to live in the glory of His presence? Will He, who is the Friend of the innocent, be a Friend of the guilty too?

II. God loathes our sins, but knowing that we are but dust, He loves our souls. He sent His Son to seek and save the lost. When that blessed Son had taken our nature upon Him, He lived with the aged and the withered, the homeless and the diseased, with the palsied and the demoniac, with the ignorant and the blind.

III. Each new day is to you a new chance. Return to God and use it rightly, letting the time past of your life suffice you to have walked in the hard ways of sin and shame. The mistakes, the follies, the sins, the calamities, of the past may, if you use them rightly, be the pitying angels to guide you through the future. If you put off the present time for repentance, the convenient season may never come. As yet the door stands open before you; very soon it will be too late, and the door be shut.

F. W. Farrar, The Fall of Man, p. 364.



Notice four things:—

I. We have sinned some sins which we cannot repair. God, in His great love, takes us still as we are; takes us back to His bosom; only asks one thing: that at least we will go on in simplicity and sincerity now.

II. Though the temporal punishment may remain, it yet may be no sign that the sin is unforgiven. It is a difficulty in our way raised by ourselves. God takes us back though we are fallen. Let us serve Him still, though the vigour of the old days is gone.

III. This punishment is a sign, a sure sign, of destruction following unforgiven sin. If God so punish those whom He receives as repentant, what will befall us if we repent not? Surely nothing else than that "we shall be consumed."

IV. What an argument with us ought His longsuffering to be! What peace is in the thought of forgiveness so large, so full, so free, as God has promised! Not friends, nor repose, nor confession, nor resolution avails anything without the very presence of God; but each of these things in Him may work us weal, and He in them can bring us absolution and perfect peace.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 227.



References: 1 Samuel 12:20.—J. Keble, Sermons for the Christian Year: Sundays after Trinity, Part I., p. 105; E. H. Plumptre, King's College Sermons, p. 60.



Verse 23
1 Samuel 12:23
Notice: (1) Some of the reasons for intercessory prayer, and (2) some of its encouragements.

I. Why is intercessory prayer a great thing? (1) St. Paul lays it down as a positive command, and makes it the primary obligation of every Christian. (2) We are never walking so exactly and so closely in the footsteps of Jesus Christ as when we are praying for any one. (3) We never more effectually benefit ourselves than when we pray for others. (4) We nave no talent of greater usefulness than the talent of intercessory prayer. Every other channel of good is circumscribed, and illness and absence take their place. But this has no limit. Wherever we are, under whatever circumstances, we can do it; and in doing it, we can reach those otherwise perfectly inaccessible to us—the guiltiest and the farthest off from God.

II. The encouragements to intercessory prayer are also four. (1) The first lies in the character of God, that all we bring in are dear to Him, that "He willeth not that any should perish, but that all should be saved," and that it must be a thing very dear to God when one of His children brings another of His children and lays that child at their common Father's feet. (2) The second great encouragement is in the fact that there is never a commandment in which there is not rolled up a promise. We have seen that it is commanded, "Pray for one another;" we safely argue that it would never have been commanded if it were not in God's mind to grant the thing which we are told to ask. (3) Thirdly, the general promise of prayer is exceedingly large. Whatsoever is of faith is sure. The success of that prayer is covenanted. "Whatsoever ye shall ask in prayer believing, ye shall receive." (4) Fourthly, almost all our Lord's miracles were done in answer to intercessory prayer. There is no positive promise to intercessory prayer, but, short of the actual undertaking of God, there is everything to give hope and all but certainty when we ask for any one of those things which we know are after the mind of God to give to His children, and which Christ has purchased with His own blood.

J. Vaughan, Fifty Sermons, 9th series, p. 333. 



References: 1 Samuel 12:23.—J. Harrison, Christian World Pulpit, vol. xiv., p. 49; Spurgeon, Sermons, vol. xxvi., No. 1537; J. Keble, Sermons, Academical and Occasional, p. 127. 1 Samuel 12:23-25.—G. B. Ryley, Christian World Pulpit, vol. xiii., p. 253. 1Sam 12—Parker, vol. vi., p. 315. 1 Samuel 13:1.—Homiletic Magazine, vol. viii., p. 164. 1 Samuel 13:3.—J. M. Neale, Sermons for the Church Year, vol. i., p. 269. 1 Samuel 13:7.—Parker, vol. vii., p. 67.

13 Chapter 13 

Verses 8-10
1 Samuel 13:8-10
(with 1 Timothy 1:16)
King Saul had been expressly charged to await the coming of the prophet to offer an offering in Gilgal. It was a trial of fidelity and obedience. If Saul really believed that the direction was from God, and if he was really anxious to obey God, he would have waited. The seven days ran their course, and there was no sign of Samuel's approach. The king's resolution gave way. He offered the burnt offering, and scarcely had he done so when Samuel came.

I. Saul fell on this occasion through the operation of a principle which is natural to all of us—the principle of impatience.

How many errors, faults, and sins in our lives spring out of this source. We scarcely ever do a thing in a hurry without having afterwards to regret it. Impatience is always a waste of time; it almost always has to be made up for; sometimes, too often—and this is far worse—it cannot be made up for. Sometimes out of a little momentary act of haste springs a misunderstanding never to be cleared up, a quarrel never to be reconciled, an injustice never to be repaired.

II. Most of all is this working of the mind seen, as it was seen in King Saul, when there is not only a lurking imprudence, but also a lurking disobedience. Saul showed the strength of his impatience by letting it interfere with and overbear a plain command of God. In the hurry and eagerness, the impatience and the fretfulness, which too often drive us on, the sense of right is easily put aside and suppressed.

III. If Christ were like us in this prevailing habit of impatience, what would become of us? What a temptation there would be to close our day of grace, which, alas! for so many of us is rather a day of mischief! If He dealt with us as the very best of us deal with one another, there is not a man upon earth who would live to grow up. But the patience of Christ still calls us to repentance. Seeing Him as He is, we shall gradually become like Him, till at last the impatience of man is lost in the longsuffering of Christ.

C. J. Vaughan, Memorials of Harrow Sundays, p. 397.





Verse 9
1 Samuel 13:9
Saul is an instance of a man whom God blessed and proved, whom He put on his trial, and who, like Adam, was found wanting. If he had waited one hour more before offering the sacrifice, he would have been saved this sin; in other words, he would have succeeded in his trial instead of failing. He was disobedient, and in consequence he forfeited God's favour. We are, like Saul, favoured by God's free grace; we are all tried in one way or another, and many of us fall like Saul.

I. How many are there who, in distress of any kind, in want of means or of necessaries, forget, like Saul, that their distress, whatever it is, comes from God; that God brings it on them, and that God will remove it in His own way if they trust in Him; but who, instead of waiting for His time, take their own bad way, and impatiently hasten the time, and thus bring on themselves judgment.

II. Again, how many are there who when in unpleasant situations are tempted to do what is wrong in order to get out of them, instead of patiently waiting God's time.

III. How many are there who, though their hearts are not right before God, yet have some sort of religiousness, and by it deceive themselves into the idea that they are religious. Saul in his way was a religious man, in his way, but not in God's way; he considered his very disobedience an act of religion. He offered sacrifice rather than go to battle without a sacrifice. Thus he deceived himself, and thus many men deceive themselves now, not casting off religion altogether, but choosing their religion for themselves and fancying they are religious without being obedient.

IV. How many are there who bear half the trial God puts upon them, but not the whole of it, who go on well for a time and then fall away. Saul bore on for seven days, and fainted not; on the eighth day his faith failed him. It is not enough to get through one temptation well; through our whole life we are on trial.

V. How many are there who, in a narrow, grudging, cold-hearted way, go by the letter of God's commandments, while they neglect the spirit. Saul fulfilled Samuel's directions literally and rigidly, but not in the spirit of love. With a word Samuel reproved and convicted, silenced, and sentenced him.

Plain Sermons by Contributors to "Tracts for the Times," vol. v., p. 188 (see also J. H. Newman, Parochial and Plain Sermons, vol. viii., p. 33.



Reference: 1 Samuel 13:13.—A. Blomfield, Sermons in Town and Country, p. 219.





Verse 13-14
1 Samuel 13:13-14
I. The impression which Saul makes upon the average reader, at least at first, is beyond all question a favourable impression. He had many of those qualifications which always go to make a man popular. (1) His personal appearance was such as commands admiration from a large number of people in all generations. He was before all things a soldier. (2) To his personal appearance and martial habits Saul added undoubted courage and resolution. (3) He had higher qualities even than these, or he would never have been regarded with the affection he inspired first in Samuel and then in David. He was both modest and generous, and his reign was on the whole, and in the civil or political sense, a benefit to his country.

II. When we turn to the character of David, we find in it dark traits which the Bible makes no attempt to disguise. And yet, in contrast with Saul, he has on him from the first the notes of God's special approval. We must therefore ask, What was especially wanting in Saul? Saul gives no evidence of having upon and within him the permanent influence of religion, of having anything that we could call the fear and love of God in his heart. David, in spite of his grievous faults, had on his heart and conscience continually the impress of the majesty, the tenderness, the encompassing presence, of God. It is better to have our part with David than with Saul, with a loyalty to God that is not always consistent rather than with an outward propriety that is never really loyal.

H. P. Liddon, Family Churchman, July 21st, 1886 (see also Penny Pulpit, No. 1161).

References: 1 Samuel 13:13, 1 Samuel 13:14.—Bishop Harvey Goodwin, Parish Sermons, 3rd series, p. 136; S. Wilberforce, Sermons before the University of Oxford, 1863, p. 63; Preacher's Monthly, vol. v., p. 352.



Verse 14
1 Samuel 13:14
This expression clung to David, as "The Friend of God" became the title of Abraham. Yet no words have given rise to so many fierce invectives; none perhaps carry on their front more serious difficulties. We must remember in connection with this title and David's apparent unworthiness of it: (1) That it is plain by a reference to the context that the title "after God's own heart" was only comparative, not absolute. By the side of Saul, David was the man who attracted the favour of God. (2) The title was given him in his early days, before his life had become overcast with the cloud of sin and error. (3) David's repentance was far more deep than appears on the surface of the narrative. (4) It is most necessary to bear in mind, in considering the career of David, the severity of punishment which followed upon David's sin.

R. Winterbotham, Sermons and Expositions, p. 67 (see also Contemporary Pulpit, vol. iii., p. 364).



References: 1 Samuel 13:14.—R. D. B. Rawnsley, A Course of Sermons for the Christian Year, p. 300. 1 Samuel 13:19.—J. M. Neale, Sermons in Sackville College, vol. ii., p. 31. 1 Samuel 13:19, 1 Samuel 13:20.—Clergyman's Magazine, vol. viii., p. 342. 1 Samuel 13:20.—Spurgeon, Morning by Morning, p. 62.



Verse 22
1 Samuel 13:22
The history of the relations of the Jews with their neighbours and their foes is typical of the existing relations of the Christian and the world. This history is therefore a personal matter to all of us. The wretched Hebrews had been disarmed by the Philistines, their most persistent foes. The very implements of husbandry had to be taken for repairs to the anvil of the enemy. It is impossible to imagine a more hopeless state of affairs: all the instruments of warfare on one side; all forethought, all prudence, all resolution, on one side. We see the triumphant scorn of the heathen, the sullen despair of the Israelite, and we reflect with wonder that to this state God's people had fallen.

I. We may expect that Satan will strive to disarm us. We may also expect that in some cases he will succeed. With this history before our eyes, it need not surprise us if Christians sharpen their ploughshares at Satan's workshops. It need not surprise us if the maxims of business, if the rules of prudence, if the conventionalities of society, are not much influenced by the rule of life laid down by Christ, but are dictated by a selfish, exclusive spirit.

II. This state of the Hebrews is easily accounted for. They had been idolatrous, depraved, and torn by civil strife. They were also wrapped up in money-making. They were busy in everything but the chief concern of life. We see here revealed the extent and the nature of the power of sin. Sin may be so persisted in as to render recovery hopeless. Satan disarms us, and there is neither sword nor spear in our hand.

III. With every one of us the process of arming or disarming is daily going on. Christ is above, but He sees us here below, and will buckle His own armour upon us. He will give us the armour with which He foiled the tempter, the armour with which He withstood and defeated every temptation that can befall His people.

F. Case, Short Practical Sermons, p. 62.



Reference: 1Sam 13, 1Sam 14—Parker. vol. vi., p. 323.

14 Chapter 14 

Verse 43-44
1 Samuel 14:43-44
Saul had a right to give this general order that there should be no stopping; that that day should be dedicated to the overthrow of the enemy; that no man should taste food. And yet in this, as in all Saul's conduct, there was a certain excess—an immoderation which carried it to rashness. For while, as a general order, it was wise, to make it special and particular was not wise. Jonathan made the poorest plea for a good cause that was ever made. Instead of saying, "I did not know your commands;" instead of saying, "Under God's providence, the time came when that command ought to have been set aside for the sake of destroying the Philistines"—instead of saying these things, he said, "I did but taste a little honey with the end of the rod that was in my hand."

I. A little thing is always enough for disobedience. Besides, there was in his heart the idea that moral quality depended in some sense upon magnitude. Little things become important as a part of a series—that is, by aggregation. They collect and become powerful unities.

II. A little thing, or that which men call little, may be very trifling indeed for one purpose and in one direction; and yet for another purpose and in another direction it may be extremely potent.

III. Single actions may be insignificant, and yet by repetition may become well-nigh omnipotent.

IV. There are times when the soul stands at equipoise, and when it will take very little to carry down the scale. At such times we must be careful of little things. The breaking off of one bad habit may be the first of a series of steps which will lead to a spiritual change.

H. W. Beecher, Sermons, 5th series, p. 147.



References: 1 Samuel 14:6.—Parker, vol. vii., p. 68. 1 Samuel 14:14.—Homiletic Quarterly, vol. ii., p. 521. 1 Samuel 14:27.—S. Baring-Gould, One Hundred Sermon Sketches, p. 1. 1 Samuel 14:37.—Parker, vol. vii., p. 68. 1 Samuel 14:44.—Ibid., p. 69. 1 Samuel 14:52.—Ibid., p. 70. 1Sam 14.—Homiletic Magazine, vol. ix., p. 356.

15 Chapter 15 

Verse 11
1 Samuel 15:11
I. Saul's character is marked by much that is considered to be of the highest moral excellence—generosity, magnanimity, calmness, energy, and decision. He is introduced to us as a "choice young man and a goodly," and as possessed of a striking personal presence, and as a member of a wealthy and powerful family. It is probable from the sequel of Saul's history that the apparent nobleness of his first actions was connected with some wrong principles and feelings, which then existed only in their seeds, but which afterwards sprang up and ripened to his destruction.

II. Sight prevailed over the faith of Balaam; a more subtle, though not a rare, temptation overcame the faith of Saul: wilfulness, the unaccountable desire of acting short of simple obedience to God's will, a repugnance of unreserved self-surrender and submission to Him. By wilful resistance to God's will, he opened the door to those evil passions which till then, at the utmost only served to make his character umamiable, without stamping it with guilt. Derangement was the consequence of disobedience. The wilfulness which first resisted God next preyed upon itself, as a natural principle of disorder; his moods and changes, his compunctions and relapses, what were they but the convulsions of the spirit when the governing power was lost?

III. In contemplating the miserable termination of his history, we observe how clearly the failure of the Divine purpose which takes place in it is attributable to man. No one could be selected more suitable in talents or conduct for maintaining political power at home than the reserved, mysterious monarch whom God gave to His people; none more suitable for striking terror into the surrounding nations than a commander gifted with his coolness and promptitude in action. But he fell from his election because of unbelief, because he would take another part, and not the very part which was actually assigned him in the decrees of the Most High.

J. H. Newman, Sermons on the theory of Religious Belief, p. 146.



References: 1 Samuel 15:11.—Parker, vol. vi., p. 330; R. Lorimer, Bible Studies in Life and Truth, p. 93; J. W. Burgon, Ninety-one Short Sermons, No. 63. 1 Samuel 15:14.—J. Edmunds, Fifteen Sermons, p. 111.



Verse 20-21
1 Samuel 15:20-21
It will appear somewhat startling to any one who first notices it how very little is said in the Bible about truthfulness. The reason is that truthfulness is not a strictly religious duty; it is a duty which is entirely independent of faith in God or Christ, a duty which is so absolutely necessary to the very existence of society, that without reverence for it no community could last for a day. The word of God passes by those things which men can find out for themselves, and does not insist on those duties which the common interests of commerce and security and comfort are sure to enforce.

I. It is most important to notice with regard to this passage in Saul's life that, taking the words as they stand, there was probably no absolute falsehood in them. Nothing is more probable than that the people did take of the spoil to sacrifice unto the Lord, and that at any rate it was very nearly true that Saul had utterly destroyed the Amalekites. And yet, after all, in God's sight, with all this semblance of veracity, the unhappy king stood up as a convicted liar, who, with his reddening cheek and his stammering tongue, was being put to shame before all his people. He did not dare to lie outright. He would not quite confess his guilt, but he dressed up a lie in the garb of truth, and took his chance of getting off his punishment by a paltry subterfuge.

II. Saul is only a type of a million others who have done the like again and again in all times. It is the hardest thing in life to be true, and the rarest. To state the simplest fact with perfect simplicity, to explain our most innocent motive with exact honesty, are feats which will often baffle the most sincere among us. Truth is not natural. It is not common. It is not easily learnt; only by watchfulness and prayer can it be learnt at all. The first temptation was but a piece of cheating; the traitor Judas acted a lie when he gave his Master that false kiss in Gethsemane, and ever since then falsehood has been Satan's chosen weapon for plucking Christ's children out of their Saviour's hands and robbing them of that heaven where only the true can live.

A. Jessopp, Norwich School Sermons, p. 43





Verse 22
1 Samuel 15:22
We can hardly read the history of Saul without some feeling of pity. He was no tyrant, who made himself king and ruled the people against their will. On the contrary, he was chosen by God Himself, was anointed by God's prophet, and became king at the express desire of the people. He was a brave and noble man, too; he led the Israelites against their enemies, and, by God's help, was victorious over them. There were, indeed, terrible blots on his character; his persecution of David for mere jealousy was base and wicked cruelty; nevertheless, when we read his sad history, we cannot fail to be moved with pity for one who was so great and so unhappy.

I. The words of the text contain a lesson which Saul had never learned. He served God and appeared zealous in His cause so far as the way of doing this suited his own pleasure and purposes, but whenever self had to be denied and God's will made the rule of action instead of his own, then he rebelled. In fact, Saul never really worshipped God at all, he worshipped self, and he never learned this great truth: that obedience to God is the only thing pleasing in His eyes.

II. Saul stands to us as a type of those who profess to be Christians and act in a measure as Christians, and who, nevertheless, follow their own ways, just as if they were under no Christian vows at all. They have never learnt the great Gospel lesson of obedience, nor seen that obedience to God requires self-denial and discipline of ourselves. Faith and obedience are necessary parts of each other; there can be no obedience without faith, and faith without obedience is dead.

III. We have been received as the soldiers of Christ, and this comparison of a Christian to a soldier will show us very well what our obedience ought to be, for a soldier has no will of his own; his first and principal lesson is that of obedience; whatever service of danger he may be called upon to perform, he has no choice but to obey. This is the kind of obedience we are to yield; not an occasional act, but a constant battle against ourselves and against the evil nature that is in us, and a constant striving to root out all desires and thoughts which are contrary to the will of God.

Bishop Harvey Goodwin, Parish Sermons, 1st series, p. 195.



I. All obedience belongs primarily to God. The one Fountain of all good must be the single centre of all service. Thus far obedience is an instinct. The creature owes it to its Creator, the preserved to the Preserver, the family to the one great Parent of us all.

II. The question is not whether we will obey God. God is far too strong and absolute a God for that. Every creature which He has ever made shall and will obey Him. The question is only how we obey, and when. Shall it be a violent compulsion or a voluntary act of filial devotion? The true motive, the essence, of obedience God tells us when He says, "Love is the fulfilling of the law." "If ye love Me, keep My commandments." To love is to obey, and the measure of the obedience is the degree of the affection. That affection is generated only by close contact with the Lord Jesus Christ.

III. Obedience does not consist in isolated acts; it is an atmosphere, it is a necessity, it is the breathing of a new existence, and it is the beginning of immortality.

IV. There is no happiness like the happiness of obedience. Adam was made to rule. The Fall has altered it, and now every man's dignity and every man's joy is in service. Man never fulfils his destiny but when he obeys. Therefore, in His great mercy, God has so placed every one of us, from the greatest to the least, that we have some one over us whom we have to obey. "To obey is better than sacrifice, and to hearken than the fat of rams."

J. Vaughan, Fifty Sermons, 10th series, p. 228.



References: 1 Samuel 15:22.—Dawson, Sermons on Daily Life and Duty, p. 286; H. Alford, Quebec Chapel Sermons, vol. iii., p. 390; G. Matheson, Moments on the Mount, p. 118; J. Harrison, Christian World Pulpit, vol. xiv., p. 49; Spurgeon, Sermons, vol. xii., No. 686, and Evening by Evening, p. 294; Homiletic Magazine, vol. xv., p. 55; Preacher's Monthly, vol. iv., p. 34; S. Leathes, Truth and Life, p. 115; Homiletic Magazine, vol. xiii., p. 21.



Verse 23
1 Samuel 15:23
I. At the end of 1 Samuel 8, we find all arranged by the Divine command for a king being appointed over Israel, and at the beginning of chapter ix. we first read of Saul. His bodily stature and personal beauty prepossess us in his favour, and as the story goes on his good sense and modesty increase the prepossession. When chosen to the kingdom, we find him with a band of men whose hearts God had touched; and when the children of Belial said, "How shall this man save us?" he held his peace. We can hardly conceive a more promising commencement to a reign, or one more calculated to gather power and work deliverance for Israel. Saul's is just the character of many a young man, full of high and noble feeling, modest, and distrustful of self, coming from a religious home or the influence of religious impressions, and placed in a post of responsibility, of activity. All is promise; we look for high distinction of the best kind, and for bright and blessed deeds for God and for good.

II. In the thirteenth chapter it appears that during the first two years of Saul's reign the man of grace in him had been waning, the man of nature had been waxing stronger. The tendency of the man was to emancipate himself from God's law and make himself supreme, to follow his own bent and natural impulse, to the setting aside of God's positive commands. Saul desired to be his own master, and he was left to himself by God. (1) The first thought which occurs to us is this: in this its first king, as in a mirror, behold Israel itself. Israel, like Saul, has turned to his own way. Because he hath rejected the Lord, the Lord hath also rejected him from being king. (2) The second thought is: in this character, behold multitudes among ourselves reflected. How many there are with whom everything for time and for eternity trembles in the balance, and the question is whether they will serve the Lord in life or whether they will not. How many follow the example of Saul. They live for the world, and by degrees God's grace is quenched; there is remorse behind and misery before, death inexorable and coming on with rapid strides, and eternity a dismal blank, the thought of which carries terror to the soul.

III. This picture of ourselves should teach us two especial cautions: (1) against forgetfulness of God; (2) against self-will.

H. Alford, Quebec Chapel Sermons, vol. ii., p. 44.



Reference: 1 Samuel 15:23.—Clergyman's Magazine, vol. xiv., p. 16.





Verse 24
1 Samuel 15:24
No man, surely, should dare depend upon God's temporal favours or upon the friendship of the best of men after reading of the sin and punishment of Saul, who failed so sadly at last, though he was made king of Israel by the especial providence of God, and though he had the constant affection and intercession of so good a man as Samuel. If men will not labour to keep their own hearts in the right place, it is not either in God or man to do them good against their will.

I. It was not for any one act of disobedience that the Almighty rejected Saul; it was on account of the temper and disposition which he showed in acting as he did, and which made him particularly unfit to be king over such a people as the Israelites. Saul's commission was above all things to put down that spirit of mistrust and rebellion which prevailed among his subjects, instead of which he allowed himself to be carried away by mere heathen feelings and to act as a mere heathen prince.

II. Saul's way of excusing himself to Samuel proves his heart to have been in the wrong, to have been, indeed, utterly destitute of the sincere love of God. If he might but have preserved his kingdom, the loss of God's approbation would have made little or no difference to him. The temptation which led him wrong was his regarding the praise and favour of the people more than the praise and favour of God.

Plain Sermons by Contributors to "Tracts for the Times," vol. iv., p. 124.



References: 1 Samuel 15:24.—Spurgeon, Sermons, vol. iii., No. 113; Parker, vol. vii., p. 71 (see also J. Keble, Sermons for the Christian Year: Sundays after Trinity, Part I., p. 138).

We have here the confession of a backsliding man, going down the slope of sin at the same time that these godly words were on his lips. Saul was on the incline, and these words, spiritless and untrue, only precipitated him further.

It was one of those strange reactions of which the experience of every man is full that he who began in shyness committed his first great recorded sin in presumption.

Saul's confession had not reality. There was no religion in it. It was simply remorse, the child of fear. It curried favour with man, and it sought to appease God for a temporal end. Notice some of the marks of a spurious confession. (1) It does not isolate itself, as true confession always does. (2) It seeks honour from men rather than from God. (3) It gives a religious cloak to sin. "He did it to sacrifice to the Lord."

J. Vaughan, Sermons, 7th series, p. 85.



References: 1 Samuel 15:32.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 425. 1 Samuel 15:32-35.—G. B. Ryley, Christian World Pulpit, vol. xiii., p. 260. 1 Samuel 15:35.—R. Lorimer, Bible Studies in Life and Truth, p. 93.

16 Chapter 16 

Verse 1
1 Samuel 16:1
Consider:—

I. The reason of Saul's rejection from the throne of Israel. Saul's failure may be traced to three things. (1) He was a disobedient king. (2) He was an untruthful king. (3) He was a hypocritical king.

II. The manner of David's appointment to the throne of Israel. The want of the age was a truly devout man, with a strong hand and a brave heart. Three things in this undertaking of Samuel's claim attention. (1) It was a dangerous mission. (2) It was a responsible mission. (3) It was a successful mission.

III. The declaration of David's fitness for the throne of Israel. "I have provided Me a king among his sons." The secret of David's success is explained by three things. (1) There was a Divine choice. (2) There was a Divine preparation. (3) There was a Divine calling. God makes the choice, qualifies the man, and appoints the office.

Parker, City Temple, vol. i., p. 23.



References: 1 Samuel 16:1.—F. M. Krummacher, David the King of Israel, p. 1; R. Lorimer, Bible Studies in Life and Truth, p. 93. 1 Samuel 16:1-13.—W. M. Taylor, David King of Israel, p. 1; Sunday Magazine, 1886, p. 28.



Verse 7
1 Samuel 16:7
I. God's knowledge of human nature, according to the passage before us, is immediate and direct.

II. Being immediate and direct, God's knowledge of man is perfect.

III. Because God's knowledge is direct and perfect, it surpasses men's knowledge of each other and of themselves.

Consider: IV. The life-lessons yielded by the text. (1) The folly of permitted self-delusion. (2) The utter uselessness of all hypocrisy. (3) The exposed position of all our sins. (4) The duty of being passive under Divine discipline. (5) The reasonableness of our acting on God's judgment of men. (6) A motive to diligence in keeping the heart.

S. Martin, Westminster Chapel Pulpit, 5th series, No. xxiii.

There is something in the character of Eliab which makes him unfit for the office of king. Eliab seems to have become a great man afterwards. We read of him as a prince of the tribe of Judah, and of his daughter or his granddaughter as the queen of Rehoboam. But, though the eldest son of the house and of the tribe, there was wanting in him the especial spirit of David; he showed, though in less degree, the fault of Saul, and the very next thing we find him doing is exhibiting the contrary character to Samuel's and David's, and saying and doing exactly what Saul might have done. It is an instance of envy, of harsh, uncharitable judgment. When David came down with a message from his father, Eliab, utterly misunderstanding the case, caring nothing to know the rights of it, heedless of justice or of feeling, forgets that the boy has been sent by his father, sent for his good and sent at a risk, and he shows penetration, as he thinks, in accusing David of coming down merely to see the battle. How prone we all are to ascribe our neighbour's act to self-seeking and self-conceit and self-indulgence, while for our own faults we find excuses, justifications, easy assertions. There are pleasures greater than triumphs, clearer insight than worldly penetration. Let us rejoice over each other's good and discern each other's goodness, because "charity envieth not, seeketh not her own, thinketh no evil."

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 74.



Consider the necessity we lie under, if we would be Christians indeed, of drawing our religious notions and views, not from what we see, but from what we do not see and only hear, or rather the great mistake under which men of the world lie of judging religious subjects merely by what the experience of life tells them. We must believe something; the difference between religious men and others is, that the latter trust this world, the former the world unseen. Both of them have faith, but the one have faith in the surface of things, the other in the word of God.

I. We see this truth in a doctrine much debated, much resisted, at this day—the doctrine of baptismal regeneration. Here we find that experience is counter to the word of God, which says that except a man be born of water and of the Spirit, he is no member of Christ's kingdom. We have here a trial of faith—the faith which alone overcomes the world.

II. Another trial of faith is the success which attends measures or institutions which are not in accordance with the revealed rule of duty. In every age and at all times, the Church seems to be failing and its enemies to be prevailing.

III. Another instance in which experience and faith are opposed to each other is to be found in the case of those who deny the doctrine of the Trinity, or the Incarnation, or the Atonement, or original sin.

IV. A fourth instance is the difficulty of believing the words of Scripture that the impenitent shall go into fire everlasting. We feel it a hard saying that even the most wicked should be destined to eternal punishment. But we must accept the truth, as an act of faith towards God and as a solemn warning to ourselves.

J. H. Newman, Sermons on Subjects of the Day, p. 63.



References: 1 Samuel 16:7.—Parker, vol. vii., p. 71; A. F. Reid, Dundee Pulpit, 1872, p. 92; Bailey, Contemporary Pulpit, vol. vi., p. 53; J. Van Oosterzee, Year of Salvation, vol. ii., p. 427; S. Baring-Gould, One Hundred Sermon Sketches, p. 84. 1 Samuel 16:11.—Outline Sermons for Children, p. 39; T. Coster, Christian World Pulpit, vol. xix., p. 150; Clergyman's Magazine, vol. viii., p. 345. 1 Samuel 16:11, 1 Samuel 16:12.—J. Vaughan, Sermons to Children, 5th series, p. 1.



Verse 13
1 Samuel 16:13
David was not only the topmost man of his century, but also the climax of the best life of the chosen people of God, the consummate flower of the religion of Moses in its best days. He was a man of striking mental and moral opulence; rich in gifts and richer in achievements; a poet and a politician; a chief of brigands and a champion of the armies of God; a vassal of the Philistines and the creator of the Hebrew fatherland; simple as a child in his hunger for love, in beautiful humility, and in frank self-avowal, but prudent, cautious, and self-controlled in the thick onset of danger; tender-hearted, even to folly, as a father, but wise, sagacious, and powerful as a ruler of men, as is proved by his knitting together the scattered tribes of Israel into an invincible unity. What then is the full tale of this man's upbuilding?

I. Remember: (1) Man is a spirit. (2) "That which is born of the flesh is flesh." Spirit builds spirit; soul makes soul. The Hebrew historian accounts for David—for all he was and all he did—by the simple and comprehensive statement, "The Spirit of the Lord came upon David from that day forward."

Whatever David is that is spiritual and Godlike is due to that benignant advent, and whatever he accomplishes that advances the well-being of Israel results from that invisible presence.

II. Why is it that David, of all the sons of Jesse and of all the children of Israel, is elected by the prophet for this special consecration to kingly place and power? The answer is that God sees in that lad the Tightness of heart which is the only basis for the building up of a true character, the manifest "set" of the inward life in its faith and hope, its yearning and passion, towards God and goodness, which is before all things the qualification for a redeeming and renewing career amongst men. Evermore God's unseen educating ministry goes forward. He is always preparing the world's kings. True rulers are never absent. When the clock of time strikes, and their hour is come, they take their place and do their work, and we are debtors all.

III. Nothing more eradicably rooted itself in David's mind or found more pathetic expression in his songs than the immense educational influence of his family and shepherd life. That influence was the salt of his career. It brought him face to face with reality, and developed an inwardness of being that brought peace and power for evermore.

J. Clifford, Daily Strength for Daily Living, p. 163.



References: 1 Samuel 16:13.—Bishop Walsham How, Plain Words to Children, p. 68; J. M. Neale, Sermons in Sackville College, vol. ii., p. 39.



Verse 14
1 Samuel 16:14
Saul, self-willed and capricious, had shown himself unfit for his position, so the Spirit of God was taken from him, and an evil spirit from the Lord terrified or troubled him.

Notice:—

I. Men must either have the Spirit of God or an evil spirit. (1) God loves to dwell in the human heart. That is His chosen temple. The sky is vast, and its canopy is thick with worlds, but that is not the temple that God seeks. The earth is beautiful and sublime, but God does not choose that temple. Man rears lofty piles, but God's chosen temple is not there. His temple is in the lowly heart, in the bosom of the meanest of the sons of men who cries out for God. (2) But if man will not have God, he cannot shut the door of his heart against other visitors. Spirit cannot isolate itself from spirit, any more than matter can from matter. But the spirit can decide whether it will ally itself with the good or the evil. If God is not received, evil spirits enter, being invited by the sympathies and affinities of the soul. Man is like a house situated between two winds. Every one must decide to which side he is going to open. Both doors cannot be shut. You can only get the dismal, fatal door shut by opening wide the door that looks to the sea of eternity and the sunshine of God. The wind blowing in through this open door keeps the door of ruin shut.

II. The stress of inward temptation and trouble is often peculiarly fitted and evidently intended to drive men to God.

Of temptations and troubles which have this adaptation in a marked degree may be mentioned first: (1) Melancholy. Saul's was a very conspicuous and overmastering melancholy. Melancholy is essentially the feeling of loneliness, the sense of isolation, of having a great burden of existence to bear. It is the soul's fear, and shrinking, and chill in the vast solitude of its house. It has driven many souls to God. (2) A feeling of the vanity of existence is another great temptation and trouble. This is the cause of much feebleness of purpose, and want of principle, and bitterness, and cynicism. There is no remedy for it but in faith in God and an eternal future. (3) The mystery of life weighs on others—what Wordsworth calls "the weight and mystery of all this unintelligible world." When the night of mystery comes down and closes round us, let us press close to Christ. (4) The gloom and desolation of doubt and unbelief constrain men to turn to God. (5) Fierce temptations to evil drive many souls to God.

J. Leckie, Sermons Preached at Ibrox, p. 244 (see also Contemporary Pulpit, vol. iv., p. 25).



References: 1 Samuel 16:14.—Phillips Brooks, Twenty Sermons, p. 297; F. W. Hook, Parish Sermons, p. 44; I. Williams, Characters of the Old Testament, p. 171; R. D. B. Rawnsley, A Course of Sermons for the Christian Year, p. 281. 1 Samuel 16:14-23.—W. M. Taylor, David King of Israel, p. 13.



Verse 18
1 Samuel 16:18
In this passage we meet with David when he was still but a young man, and there are five distinct things mentioned about him which we may find it useful to consider.

I. Notice first his person, his pleasing and attractive presence or address. He had an admirable physique, had his head screwed on the right way, and was of immense strength and agility. The prominent feature about him was his manliness. There was nothing little about him. As we read the story of his life we smell the breath of the new-mown hay, and hear the bleatings on the Bethlehem hills.

II. His pastime. David's favourite pastime was music. He consecrated that great gift of his to the highest ends, and found music to be most enjoyable when linked with sacred themes. We should learn from him, not only to cultivate our faculties, but to employ them in the service and for the glory of God.

III. His patriotism. David's courage and chivalry were not confined to camps and battlefields, but characterised his whole life. No mere ambitious self-seeker was David; he was as genuine a patriot as ever lived. A healthy and unselfish public spirit needs to be cultivated. The first and most obvious duty which a man owes to the commonwealth is to see that he is no burden to it. It is in vigilant industry and sound common-sense, employed about a man's daily calling, that he makes his first contribution to the nation's wealth and weal.

IV. His prudence. The text describes him as "prudent in matters"—i.e., a young man of sound judgment and of sterling common-sense. Even as a mere lad he showed singular judgment. Many a youth would have fairly lost his head when taken from the sheepfolds to the palace. David did not. Three times over it is declared of him that "he behaved himself wisely."

V. His piety. "And the Lord was with him." This was his noblest recommendation; he carried God with him into all the minutest details of life. He was "a man after God's own heart." Learn from his life to decide what the principles of your life are to be, and stand by them at any cost.

J. Thain Davidson, The City Youth, p. 19.



David displays in his personal character that very temper of mind in which his nation, or rather human nature itself, is especially deficient. Pride and unbelief disgrace the history of the chosen people, the deliberate love of this world which was the sin of Balaam, and the presumptuous wilfulness which was exhibited in Saul. But David is conspicuous for an affectionate, a thankful, a loyal, heart towards his God and Defender, a zeal which was as fervent and as docile as Saul's was sullen, and as keen-sighted and pure as Balaam's was selfish and double-minded.

I. Consider what was, as far as we can understand, David's especial grace, as faith was Abraham's distinguishing virtue, meekness the excellence of Moses, self-mastery the gift especially conspicuous in Joseph. From the account of David's office in Psalms 78:70-72, it is obvious that his very first duty was that of fidelity to Almighty God in the trust committed to him. Saul had neglected his Master's honour, but David, in this an eminent type of Christ, "came to do God's will." As a viceroy in Israel, and as being tried and found faithful, he is especially called "a man after God's own heart" David's peculiar excellence is that of fidelity to the trust committed to him.

II. Surely the blessings of the patriarchs descended in a united flood upon "the lion of the tribe of Judah," the type of the true Redeemer who was to come. He inherits the prompt faith and magnanimity of Abraham; he is simple as Isaac; he is humble as Jacob; he has the youthful wisdom and self-possession, the tenderness, the affectionateness, and the firmness of Joseph. And as his own especial gift, he has an overflowing thankfulness, a heroic bearing in all circumstances, such as the multitude of men see to be great, but cannot understand.

J. H. Newman, Parochial and Plain Sermons, vol. iii., p. 44.



References: 1 Samuel 16:23.—F. W. Krummacher, David the King of Israel, p. 20; T. Coster, Christian World Pulpit, vol. xix., p. 166 S. Cox, The Bird's Nest, p. 99.

17 Chapter 17 

Verse 37
1 Samuel 17:37
Saul by his sins forfeited the kingdom to a neighbour of his, who was better than he in the very particulars wherein Saul had so sadly failed. We find in David: (1) A single-hearted trust in the God of Israel; a generous forgetfulness of himself. (2) A combination of courage and modesty in God's service; a zeal to do, if possible, some great thing for Him, without any disposition to value himself on it when it was done.

I. It is well to remember that David had been chosen out by special message from God and anointed to be king, and knew himself to be so. He knew himself to be marked out from the beginning for the highest place, yet never on any occasion did he show the least disposition to press into it.

II. In David's argument, as given in the text, we find a plain, straightforward, manly way of taking things. He had recourse, not to the promise of the kingdom, but to God's past preservation of him, and to his certainty that he was undertaking God's own cause.

III. David, by his simplicity and singleness of heart, became a type of our Lord and Redeemer. And being so, he was a type and pattern of His Church and of every individual member of the same. From his conduct on this occasion we may learn these lessons: (1) No man's heart need fail him because of any spiritual danger which the world calls irresistible. (2) We should leave nothing undone that might glorify God. (3) We should not be anxious to invent ways of our own, but rather use the ways that God has appointed, and when these fail leave Him to do the rest. (4) As God's mercies continue increasing, so should our remembrance of them increase.

Plain Sermons by Contributors to "Tracts for the Times" vol. iv., p. 133 (see also J. Keble, Sermons for the Christian Year: Sundays after Trinity, Part I., p. 150).



Consider:—

I. How David reasoned from past mercies, and grounded upon them the expectation of future aid from above. He had been delivered from the paw of the lion and from the paw of the bear, and this deliverance he recalled to mind in a moment of new danger, as feeling it to be prophetic of his victory over the giant, and thus had he commenced, even in his young days, that habit of appealing to his own experience of which we find frequent traces in his writings, and which cannot be too earnestly commended to all who wish to enjoy godly peace.

II. David's readiness to make use of means, notwithstanding his full confidence in the succour and protection of God. He tried the armour which Saul proposed, though he felt assured that the Lord would deliver him. If ever man might have ventured to neglect means, since the result was ordained, David might have been warranted in refusing the armour without trying it on. But this is just what David did not do; he proceeded on the principle that no expectation of a miracle should make us slack in the employment of means, but that so long as means are within reach we are bound to employ them, though it may not be through their use that God will finally work.

H. Melvill, Penny Pulpit, No. 2426.



Verse 45
1 Samuel 17:45
I. In the battle of life good men have to fight a powerful foe. (1) In the battle of life we have to contend with numerous adversaries. (2) In the battle of life we are often hindered by those who ought to help us. (3) In the battle of life we are animated by various feelings. (4) In the battle of life past victories strengthen us for future conflicts.

II. In the battle of life good men need Divine assistance. David's dependence on God was right for four reasons. (1) It ensured the right help for the combat. (2) It awakened a right spirit for the combat. (3) It led to a right selection of weapons for the combat. (4) It secured a right issue in the combat.

Parker, City Temple, vol. i., p. 78.



References: 1 Samuel 17:45.—J. W. Burgon, Ninety-one Short Sermons, Nos. 04 and 65. 1 Samuel 17:40-54.—J. Vaughan, Sermons to Children, 5th series, p. 13. 1 Samuel 17:45.—J. W. Atkinson, Penny Pulpit, No. 935; C. Kingsley, National Sermons, p. 242. 1 Samuel 17:45, 1 Samuel 17:46.—F. W. Krummacher, David the King of Israel, p. 35. 1 Samuel 17:47.—A. G. Brown, Penny Pulpit, No. 1054; Spurgeon, My Sermon Notes, p. 57; T. Coster, Christian World Pulpit, vol. xix., p. 189. 1 Samuel 17:48.—J. M. Neale, Sermons in Sackville College, vol. i., p. 192.



Verse 50
1 Samuel 17:50
The history of David's combat with Goliath sets before us our own calling and our conflict with the world, the flesh, and the devil.

Consider:—

I. David was the son of a Bethlehemite, one among the families of Israel with nothing apparently to recommend him to God, the youngest of his brethren, and despised by them. He seemed born to live and die among his sheep. Yet God took him from the sheepfolds to make him His servant and friend. This is fulfilled in the case of all Christians. They are by nature poor and mean and nothing worth, but God chooses them and brings them unto himself.

II. David was a shepherd when God chose him, for He chooses not the great men of the world. The most solitary, the most unlearned, God visits, God blesses, God brings to glory, if he be but rich in faith. All Christians are kings in God's sight, they are kings in His unseen kingdom, in His spiritual world, in the communion of saints.

III. Next, observe, God chose David by the prophet Samuel. He did not think it enough to call him silently, but He called him by a voice. And so in like manner God sends His ministers to those whom He hath from eternity chosen. Samuel chose only one; but now God gives His ministers leave to apply Christ's saving death to all whom they can find.

IV. When Samuel had anointed David, the Spirit of God came upon him from that day forward. God's Spirit vouchsafes to dwell within the Christian, and to make his heart and body His temple.

V. Though David received the gift of God's Holy Spirit, yet nothing came of it all at once. So it is with Baptism. Nothing shows, for some time, that the Spirit of God has come into the child baptised; but the Lord who seeth the heart, sees in the child the presence of the Spirit.

VI. Lastly, let us enquire who is our Goliath. The answer is plain: the devil is our Goliath; we have to fight Satan, and the warfare against him lasts all through life. We come against him in Christ's all powerful, all conquering name.

Plain Sermons by Contributors to "Tracts for the Times," vol. v., p. 198 (sec also J. H. Newman, Parochial and Plain Sermons, vol. viii., p. 48.



References: 1 Samuel 17:50.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 430; E. Blencowe, Plain Sermons, 1st series, p. 306.



Verse 58
1 Samuel 17:58
This question, short and simple as it is, is suggestive of some practical thoughts on the subjection of personal responsibility and faithfulness to the traditions of one's pedigree, or it may be, in the way of warning against lineal weaknesses and sins.

I. My first word is to those of you who have sprung from a lowly parentage. If there is anything more utterly contemptible than for one who has risen in the world to be ashamed of his humble origin, it is the conduct of him who ridicules his low-born brother. The hands of Jesse, the Bethlehemite farmer, were somewhat horny, and his wife a plain, unpretending body, but their son was proud to take them on a visit to Mizpeh of Moab, and introduce them to the king.

II. My next word is to those who have been born in the line of a Christian parentage. The purest blood this world has ever known is that of a Christian ancestry. It is not enough for those who come of a saintly stock to shun the sins of the prodigal, they ought to be conspicuous for their Christian character.

III. I am not afraid to put the question even to those who have had no such advantage. Many a clean bird has come out of a foul nest. Divine grace is stronger even than blood. History can supply many an instance to the praise of Him who oft-times finds the brightest diamonds in the darkest mines, and the richest pearls in the deepest seas.

IV. A purely spiritual meaning may be given to the text. There are but two paternities, and one or other of these we all must own. Would that we could all reply to the question "Whose son art thou? "—"Behold, now are we the sons of God."

J. Thain Davidson, The City Youth, p. 127.



References: 1 Samuel 17:58.—R. D. B. Rawnsley, Sermons in Country Churches, p. 96. 1 Samuel 18:1.—T. Coster, Christian World Pulpit, vol. xix., p. 200. 1 Samuel 18:1, 1 Samuel 18:2.—F. W. Krummacher, David the King of Israel, p. 51. 1 Samuel 18:1-30.—W. M. Taylor, David King of Israel, p. 39. 1 Samuel 18:3.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 436; Spurgeon, My Sermon Notes, p. 60. 1Sam 18—W. Hanna, Sunday Magazine, 1865, p. 530.

18 Chapter 18 

Verse 7-8
1 Samuel 18:7-8
This incident teaches three things respecting good and bad men.

I. The wicked are often jealous of a good man's popularity. Saul's behaviour to David reveals the progress of jealousy in four stages, (1) There is anger. (2) There is envy. (3) There is madness. (4) There is murder. Jealousy is a foolish, a wicked and a dangerous passion.

II. The wicked are often terrified by a good man's security. Saul's fear led to the adoption of the most desperate means to ruin David. (1) Saul resolves to dismiss David. (2) Saul endeavours to provoke David. (3) Saul determines to kill David.

III. The wicked are often defeated by a good man's valour. In David's conduct in his encounter with the Philistines, there are three things to be noted. (1) David fulfils the king's stipulation. (2) David thwarts the king's purpose. (3) David wins the king's daughter. God can make the impediments that are thrown in the way of His children aids to their progress.

Parker, City Temple, vol. i. p. 79.



References: 1 Samuel 18:9.—Parker, vol, vi., p. 351. 1 Samuel 18:12-30.—Ibid., vol. vii., p. 1. 1 Samuel 18:17.—Spurgeon, Sermons, vol. v., No. 250; Ibid., Evening by Evening, p. 111. 1 Samuel 18:30.—Clergyman's Magazine, vol. x., p. 331. 1 Samuel 19:2.—S. Cox, Expositions, 1st series, p. 416. 1Sam 19—W. M. Taylor, David King of Israel, p. 52.

19 Chapter 19 

Verse 11-12
1 Samuel 19:11-12
In this passage there is a minute account of an appalling danger to which David was exposed.

I. God's servants are frequently exposed to alarming dangers. (1) This danger came at an unexpected time. (2) This danger proceeded from a powerful enemy. (3) This danger assumed a most alarming aspect.

II. God's servants are frequently warned of approaching danger. (1) David's warning came from different sources. (2) David's warning demanded immediate attention. (3) David's warning led to decisive action.

III. God's servants are frequently delivered from impending dangers. The context shows that God delivers His servants in four ways: (1) By friendly mediation. (2) By personal watchfulness. (3) By conjugal fidelity. (4) By Divine interposition.

Parker, City Temple, vol. i., p. 81.



References: 1 Samuel 19:11-12 and 1 Samuel 19:18.—F. W. Krummacher, David the King of Israel, pp. 68, 86. 1 Samuel 19:18-20.—G. B. Ryley, Christian World Pulpit, vol. xiii. p. 285; Payne-Smith, Bampton Lectures, 1869, p. 128.



Verse 20
1 Samuel 19:20
Prophecy, according to the notions popularly entertained of it, might be defined to be a mere prediction of future events, and the prophet one who utters such prediction. This definition, however, does not embrace the essentials of the thing defined. The prophet of former days was, in all substantial points, identical with the preacher of these. The commission of both prophet and preacher is to set forth the Divine oracles; to speak to their fellow-sinners the word which proceedeth out of the mouth of the Lord. Prediction and instruction are only different portions of the Divine word. Our text presents to us two great subjects for consideration. (1) A spiritual influence exerted upon certain persons. (2) The instrumentality employed in making this impression.

I. Both the messengers of Saul and Saul himself were constrained by a strange and irresistible influence to prophesy before Samuel. Saul stripping off his royal apparel and lying down in the dust before Samuel presents to us a picture of the sinner's self-abasement, when the convicting and converting influences of the Holy Spirit first pour in upon his heart. It was marvellous that a hard and bad man should thus be absorbed into the vortex of a spiritual influence; that he should be turned aside from his purpose by the coming in upon him of a holy ecstasy, which rapt him into compliance with the suggestions of the Spirit.

II. It was the sight of the Church's ministers uttering under the Spirit's influences the mysteries of the Divine word, which made so great an impression on Saul and his messengers. It is not, however, by any mere power of moral persuasion that the alienated heart of man can be effectually turned to God. The Spirit must second the prophet's testimony, putting life and energy into the preached word and causing it to penetrate into the springs of the character.

E. M. Goulburn, Occasional Sermons, p. 97.



Reference: 1 Samuel 19:22.—Parker, vol. vii., p. 72.



Verse 24
1 Samuel 19:24
We are not told any remarkable points in the character or early discipline of Saul; there were probably none to tell. As we have often had occasion to notice in the earlier Scripture narratives, a man not distinguished from his fellows by any peculiar gifts, merely a specimen of the ordinary human material, may nevertheless be brought most livingly before us; we may be compelled to feel that he is an individual man, one of ourselves, and as such to care for him.

I. There are moments in the mind of the dullest, most prosaic man, when unknown springs seem to be opened in him, when either some new and powerful affection, or quite as often the sense of a vocation, fills him with thoughts and causes him to utter words which are quite alien from his ordinary habits, and which have yet in them a pledge and savour of originality. It is a fact of this kind which the record discloses to us. "God gave him another heart—the Spirit of God came upon him"—these are the words which tell us what that prophetic impulse denoted. However unwonted might be the thoughts which stirred in him and the words which he poured forth, they could not have come from some irregular tumultuous excitement, they must have proceeded from the very spirit of calmness and order. Saul was among the prophets precisely because he confessed the presence of such a spirit of calmness and order.

II. Saul is no monster who has won power by false means and then plunges at once into a reckless abuse of it—no apostate who casts off the belief in God, and sets up some Ammonite or Phoenician idol. He merely forgets the Lord and the teacher who had imparted to him that new life and inspiration, he merely fails to remember that he is under a law and that he has a vocation. The calm spirit of trust and hope has been resisted and grieved, and there comes upon him an evil spirit from the Lord, an accusing conscience warning him of what he had been, throwing its dark shadow upon the present, making the future look dim and gloomy.

III. There are glimpses of light in the later life of Saul, which we refer at once to a Divine source, which it would be sinful to refer to any other. The love and loyalty of David, in sparing his life, were not unrewarded. They struck out sparks of love in him, they made it evident that there was something deeper and healthier beneath all his strangest distortions of mind. And that sacred inspiration, of which our text speaks, which recalled the almost forgotten question: "Is Saul among the prophets?" though it came mixed with a wild kind of insanity, yet proclaimed that God's Spirit, which bloweth where it listeth, had not left this building to be a mere possession for the birds of night.

F. D. Maurice, Prophets and Kings of the Old Testament, p. 17.



References: 1 Samuel 19:24.—J. E. Vaux, Sermon Notes, 1st series, p. 90. 1 Samuel 20:3.—Spurgeon, Sermons, vol. xxxi., No. 1870; J. Sherman, Thursday Penny Pulpit, vol. v., p. 337. 1Sam 20-22.—W. M. Taylor, David King of Israel, p. 65.

20 Chapter 20 

Verse 6
1 Samuel 20:6
The word in this verse rendered "sacrifice," is in the margin of our English Bibles rendered with somewhat greater felicity "feast." The family of Jesse continued to keep up their residence in Bethlehem after David had been chosen and anointed as the successor of Saul upon the throne, and carefully observed the household festivals through the year as in earlier days they had been accustomed.

I. At the outset let us notice some of the advantages found in the observance of this yearly thanksgiving festival. (1) First and chief of these is the consideration that for all God's love and care for us, there is due at least full acknowledgment of the hand which has given them to us. (2) There is manifest advantage in these annual festivals growing out of the cultivation of our domestic affections and the perpetuation of our home tastes and feelings. (3) Again there is manifest advantage in these thanksgiving festivals found in the perpetuation of ancestral memories to which they are calculated most strongly to minister. (4) The yearly festival gives an opportunity for kindling and quickening a true patriotism in the hearts of the people.

II. Notice, secondly, where David went to keep the festival. (1) To his own city, the story says, and that city was Bethlehem; a poor little town indeed, but it was his, and that was enough. (2) David went to his own home in Bethlehem. Escaping for a day from the frightful dangers of Saul's palace, he would rehearse at home the many troublous experiences he had had. (3) David would go to the various houses of his brethren.

No appliances are within our reach so easy of employment and so sure in result as thanksgiving associations carefully observed. Once a year, at least, the fetters of business and care drop off, and the worn man becomes a sort of hero in a family triumph and is refreshed by becoming a child again.

C. S. Robinson, Sermons on Neglected Texts, p. 193.



References: 1 Samuel 20:6.—Homiletic Quarterly, vol. iv., p. 523. 1 Samuel 20:10.—Spurgeon, Sermons, vol. xx., No. 1188. 1 Samuel 20:16, 1 Samuel 20:17.—F. W. Krummacher, David the King of Israel, p. 102. 1 Samuel 20:25.—J. Hiles Hitchens, Christian World Pulpit, vol. xxi., p. 153; E. Mellor, The Hem of Christ's Garment, p. no; Parker, vol. vii., pp. 73, 74. 1 Samuel 20:27.—Spurgeon, Sermons, vol. xxv., No. 1454. 1 Samuel 20:34.—Parker, vol. vii., p. 8 (see also The Ark of God, p. 264). 1 Samuel 20:39.—Ibid., p. 74



Verse 42
1 Samuel 20:42
This was the last meeting and the final leaving of two young men whose friendship has been a proverb for nearly thirty centuries.

I. There are partings in every life; the ties of yesterday are loosened to-day, and will be broken to-morrow. We are closely bound to each other by the strong bonds of circumstances one moment, and the next we are severed and each goes on his way to strive or to suffer, and to conquer or to fall, alone. The hour of parting came to David and Jonathan, and nought remained but this, "Jonathan said to David, Go in peace."

II. There was one thought which took away some of the bitterness of that moment and allowed them to go each on his way with a firm step and a strong heart, for theirs had been no light and trifling friendship, which had sprung up in a day and might be dissolved in an hour, but a serious, manly, steadfast love, rooted in a common faith and held together by a common object animating their lives; and therefore the one could say to the other, "Go in peace, forasmuch as we have sworn both of us in the name of the Lord." One might go back to the haunted house, where Saul would curse and rave, and the other might wander abroad in the wilderness; but come what might, they were both prepared for good or evil fortune. Both had sworn to put their trust in the living God.

A. Jessopp, Norwich School Sermons, p. 263.



References: 1 Samuel 21:1.—F. W. Krummacher, David the King of Israel, p. 118. 1 Samuel 21:6.—J. E. Vaux, Sermon Notes, 2nd series, p. 82. 1 Samuel 21:7.—Parker, vol. vii., p. 74. 1 Samuel 21:8.—Ibid., p. 75.

21 Chapter 21 

Verse 8-9
1 Samuel 21:8-9
The token of the victories of youth. There is nothing like that—no such talisman, no such weapon as that to be borne or wielded—no marvel that David rejoices to hear it is within reach.

The sword was to David: (1) The token of a good deed which he had done in singleness of heart. (2) The token of God's certain help in answer to faith. (3) The memory of a great danger past.

I. The thought of a good deed done in singleness of spirit lies at the heart as the warmest of God's comforts. Forty days the Philistine drew near, morning and evening, and presented himself. What lay before Israel, if the boy champion had not arrived, was to be the servant of the enemy; yet no one stirred. But David's spirit had not been overpowered. His instinct was not to watch till the fascination of fear had overcome him as it did the other warriors. It was to strike; strike with the simple weapon he was used to, and lo, the terror was gone. Our solitary souls as well as the great world are such a battlefield. The struggle is daily renewed. Two principles within—one godless and defying, one whose eyes are lit with the eternal light. Sin will overcome faith or faith will overcome sin; and each memory of a victory of faith is a strength in itself.

II. And then again, to look back on the signs of God's ready help, old answers to prayer when we were in trouble, the expected strength which did not disappoint us but was with us in some trial; these things bring home to us the sense of God's presence and of God's help, until we are most sure of this, that all things work together for good to them that love Him.

III. But above all sources of strength, the memory of a great danger past is the most fruitful A terror taken possession of, the assurance that it will terrify us no more; this is what God gives to good men in the evening of life.

Archbishop Benson, Boy Life: Sundays in Wellington College, p. 171.



References: 1 Samuel 21:8, 1 Samuel 21:9.—J. M. Neale, Sermons for the Church Year, vol. ii., p. 15. 1 Samuel 21:9.—Parker, vol. vii., p. 19 (see also The Ark of God, p. 241); Johnstone, Sunday Magazine, 1873, p. 350. 1 Samuel 21:10.—F. W. Krummacher, David the King of Israel, p. 118.

22 Chapter 22 

Verse 1
1 Samuel 22:1
Notice:—

I. David's escape to the cave of Adullam. Sudden preferment is often followed by unexpected reverses. (1) It was a place of safety. (2) It was a place of comparative seclusion. (3) It was a place of earnest supplication. In that cave David sought forgiveness, protection, deliverance. There is a cave of Adullam in every life. Doubt, persecution, sickness, bereavement, any of these may be our cave.

II. David's associates in the cave of Adullam. (1) It was an affectionate association. (2) It was a mixed association. (3) It was a faithful association.

III. David's thoughtfulness in the cave of Adullam. He proved his ardent attachment to his parents. (1) By his dangerous journey to promote their comfort. "David went thence to Moab." (2) By his earnest intercession to obtain protection for his parents. "Let my father and mother, I pray thee, come forth to be with you." (3) By his special endeavour to secure respect for his parents, "He brought them before the king."

IV. David's departure from the cave of Adullam. (1) Good men receive timely direction from God. "Abide not in the hold." (2) Good men receive minute direction from God. "Get thee into the land of Judah." (3) Good men promptly obey the direction of God. "Then David departed." We dare not resist the leadings of Divine Providence. There is a time coming when we must all depart. We must depart from our work, and wealth, and friends, and home, and life.

Parker, The City Temple, vol. i., p. 341. 



References: 1 Samuel 22:1, 1 Samuel 22:2.—F. W. Krummacher, David the King of Israel, p. 131. 1 Samuel 22:1-5.—Homiletic Magazine, vol. vii., p. 211. 22:5-23:28.—W. M. Taylor, David King of Israel, p. 79. 1 Samuel 22:22.—T. Coster, Christian World Pulpit, vol. xx., p. 393.. 1Sam 22—Parker, vol. vii., p. 28. 1 Samuel 23:14.—F. W. Krummacher, David the King of Israel, p. 149. 1 Samuel 23:16.—J. Thain Davidson, Talks with Young Men, p. 247. 1 Samuel 23:19.—Parker, vol. vii., p. 76. 1 Samuel 23:19, 1 Samuel 23:20.—J. M. Neale, Sermons for the Church Year, vol. ii., p. 112. 1 Samuel 23:28.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 439. 1Sam 23—Parker, vol. vii., p. 34. 1Sam 24—R. Lorimer, Bible Studies in Life and Truth, p. 231; W. M. Taylor, David King of Israel, p. 95.
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24 Chapter 24 

Verse 1-2
1 Samuel 24:1-2
(with Song of Solomon 1:14)
Engedi means the fountain of the wild goat or rather, as we should say, of the ibex, the Syrian chamois, or the antelope. Among these wild but beautiful solitudes David, with his young men, established himself. Engedi itself was on a perpendicular cliff, hanging fifteen hundred feet above the Dead Sea. The palms have all gone, the vineyards all gone; the trenna, the beautiful wild flower supposed to be that called the camphire, abounds still. The crags and cliffs are thronged with doves, and upon a shelf of the mountain there is a little lakelet or fountain, breaking forth into a stream and tumbling on, no great torrent, but a thread of silver, for four hundred feet below.

I. Here, to David's retreat by the fountain of the wild goat, came Saul, "the deceitful and unjust man." But the cumbrous and heavy Saul could do nothing against the lithe stripling, David. There is even a sportive humour in the very acts by which David shows his superiority to his foe. Altogether, the sublime, the pathetic, the humorous and the graphic mingled together in the various adventures of David, the outlaw of Engedi.

II. With this spot too, no doubt, we are to associate the inditing of many of the imprecatory Psalms; for here, hunted as a bird through the wilderness, he said "I shall one day perish by the hand of Saul."

III. During his stay at Engedi, David was not a wild bandit; among the hills the law of his God was in his heart; not wreaking on society his revenge, but flying to the spot where, if he could be most securely screened from invasion, he would also be farthest removed from the possibility of inflicting injury; and there he waited, nursing his great soul amidst the solitudes of the eternal hills. Among the rocks of Engedi, David "endured as seeing Him who is invisible."

E. Paxton Hood, The Preacher's Lantern, vol. iii., p. 605.
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Verse 15
1 Samuel 28:15
We have before us here a picture of a God-deserted man; one who has in former times had plenteous advantage and revelation, but who has forsaken God until God has forsaken him in turn, and who is now joined to his idols, seared against the penitent desire; one who presents that most appalling of all wrecks of ruin—a human soul consciously severed from the sympathy, and bereft of the favour, of the Divine.

I. There is illustrated here the accelerating progress of evil. From the monarch on the eve of the battle of Jabesh-Gilead, to the monarch on the eve of the battle of Gilboa, what a fearful fall! Saul had suffered, because Saul had sinned. In his elevation he had forgotten God. Pride had stolen away his heart; he had been guilty of repeated and flagrant disobedience, and it is an easy descent to perdition when the bias of the nature is seconded by the strenuous endeavours of the will.

II. To every sinner there will come his moment of need. The worldling may prolong his revelry and accumulate his gain, but the hour will come when he will discover that the world is a cheat and that riches cannot always profit. Your hour of need may be nearer than you think. God's mercy may still delay it, but it will come—the hour of trial, when sorrow breaks upon sorrow, like billows upon a desolate strand. Flee to the ever-willing Saviour now and you shall have no need to work some foul enchantment in order to wring direction from the sheeted dead.

III. This subject illustrates the terrible power of conscience. Saul's greatest enemy was within—the wounded spirit, a more dreaded foe than all the Philistine armies; the dogs of remorse more furious than the dogs of war. And so it always is with the sinner. Christ alone can still the tempest with a word, whether it rage upon a Lake of Galilee or surge and swell on a poor sinner's soul.

W. MORLEY Punshon, Sermons, p. 35.



I. We, in this world, are in a state of probation. (1) We are placed amongst a multitude of outward things which perpetually force us to choose whether we will act in this way or in that; and every one of these choices must agree with the holy and perfect will of God, or else be opposed to it. (2) The especial trial of us Christians consists in our being placed amongst these temptations under the personal influence of God the Holy Ghost, so that in every such distinct act of choice there is either a direct yielding, or a direct opposition to His secret suggestions.

II. The necessary consequences of every act of resistance to the Holy Spirit must, by a twofold process, carry us on towards final impenitence. For (1) by our moral constitution, the breaking through any restraint from evil, or the resisting any suggestion of good, carries us by an inevitable reaction somewhat farther than we were before in the opposite direction. (2) By resisting the Holy Spirit we cause Him to withdraw from us those influences for good in which is alone for us the spring and possibility of amendment. As a necessary consequence of such a withdrawal the progress of the forsaken soul towards final hardness is inevitable.

III. These, then, are the lessons from this fearful subject. (1) That we strive diligently to maintain such a temper of watchful observance for the motions of the Blessed Spirit as that we may never unawares resist or neglect any of His lightest intimations. (2) Let us learn not to trifle with any sin. (3) If through our exceeding feebleness we have fallen, let us learn to look straight to the cross of Christ and strive diligently in His strength to arise again.

S. Wilberforce, University Sermons, p. 222.
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